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project... our longtime friend 
tor Bob, with whose help work on the house was 
begun, recently returned, Failing to find other work 
in the area to his liking, he has agreed to work again 
for a time on the house and boiler houses, This is 
indeed a blessing for, with Mary Sara occupied fully 
in college, and Matthew now away for seminary at 
Holy Trinity, our workforce is considerably diffi- 

— making it even more difficult than usual for 
the editor/publisher to wear quite so many hats 
(skoufins?)! The block boiler buildings and chim- 
neys should be finished in the near future, if work 
‘continues as at present.” 


Tn the publications department, major 
changes are in the making, Changing 


while short-short run work is likely to remain “at 
home”, Asa result, our larger press (the 22" Harris) 
and attendant darkroom and platemaking equipment 
is likely to be looking for a new home. Should you 
know of anyone interested... 


Before this is in the mail, final copy for the 1996 
Church Directory will be on its way to an outside 
printer, Shipment of prepublication orders should 
‘come by the beginning of December at the latest. 
‘Thanks for your patience! Meanwhile, work on all 
three calendars is underway. As usual, wall calen- 
ars and pocket calendars will be mailed first, with 
the Typicon being the last. If you have not already 
placed your orders, please do so at once — this is 
the only way you can be assured of receiving a copy, 
as print runs for all annuals are adjusted to allow 
for only a small number of remainder copies after 
these orders are filled. 
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Wonderworker of Pereaslav!’.. 
‘The Gospel Parables IV: 

‘The Parable of the Mustard Seed 


THE SUFFERING OF THE GLORIOUS GREATMARTYR, 
QUEEN KETEVAN OF KAKHETI 


Whose Memony THE Howy CHurch CetesRaTes ON THE 13TH OF SEPTEMBER 


This godly branch of the vine of Christ, this 
splendid adornment of the Church and throne of 
Georgia, was a member of the royal Bagratid dy- 
nasty, being the daughter of Ashotan, the mighty 
Prince Bagration-Mukhransky, and great-grand- 
daughter of King Constantine III of Kartli. 

The saint, who has been arrayed in the purple 
vesture of the kingdom of heaven, was baptized in 
the holy font according to the custom of the Ortho- 
dox Church of Georgia. The years of her childhood 
and youth were crowned by the study of the di- 
vine Scriptures, and her pious parents instructed 
her in virtue and Christian morality. As she ma- 
tured in body, the holy virgin also grew spiritually. 
Virginity, meekness, wisdom and prudence sat 
upon her beautiful countenance; and her delicate 
mouth hymned and glorified Christ our'Savior day 
and night. Ketevan, of sweet memory, was merci- 
ful to the poor, and provided treatment for the sick 
and speedy and opportune aid for those assailed 
by misfortunes. 

After a period of betrothal, Princess Ketevan 
was given in matrimony by her parents to David, 
the heir to the throne of Kakheti, the son of King 
Alexander Il. The royal house of Kakheti was also 
a branch of the Bagratid dynasty. David was a 
youth comely of face and valiant of spirit, graced 
with many Christian virtues; yet despite all his good 
qualities he was also hot-tempered, power-hungry 
and often cruel. The marriage was celebrated with 
great solemnity, as befitted such exalted royal per- 
sonages. When a suitable time had passed, God 
blessed their marital union with a son, who was 
given the name Teimuraz at holy baptism. This son 
later became King of Kakheti, taking the name 
Teimuraz I, and is known in history for breaking 
the hated Persian yoke, adorning churches and 
improving the quality of his subjects’ life, provid- 
ing his afflicted nation with peace and tranquility. 
He was also renowned for his literary activities, 
being an eloquent orator and gifted poet. He re- 
posed in the year 1663, having been tonsured to 
the great schema. His body was brought back from 
the Persian city of Artabad and interred in the Ca- 
thedral of Saint George the Greatmartyr. 

Greedy for power, David desired to acquire the 
throne of his father before his time. In this he was 


abetted by the hatred and dislike of the Georgian 
aristocracy for King Alexander Il, for they were dis- 
satisfied and chafed under his rule. They overthrew 
the king and imprisoned him in a dungeon, and 
set his son David upon his throne. David, how- 
ever, lacked any capacity for governing the realm, 
and the actual government was exercised by the 
glorious Ketevan. She humbled the aristocracy, set 
aright the utter disorder which prevailed in the af- 
fairs of the Kingdom of Kakheti, and took care that 
the Church of Christ prosper, returning to it the 
peace which had been lacking during the reigns of 
Alexander and David. Moreover, throughout her 
administration she took particular care for the 
building and repair of the churches, founded hos- 
pitals for the suffering and hostels for the poor, 
widows and orphans, and protected the kingdom 
from its foreign enemies. 

After a reign of six months, King David died 
and was given Christian burial. His throne re- 
mained vacant. George, the fourth son of King Al- 
exander, was unable to occupy the throne by rea- 
son of his extreme youth, so the government was 
assumed again by the elderly Alexander, though 
his second reign was not of long duration. Having 
lost her husband, the godly Ketevan was also for a 
time separated from her son Teimuraz, whom she 
sent to the court of Persia. For the wise Ketevan 
knew that King Alexander favored his son George 
and was quite capable of bequeathing the thron 
to him instead of to Teimuraz, the legitimate heir. 
She also knew that were George to become king, 
he could quite easily have Teimuraz murdered. She 
therefore summoned her trusted nobleman 
Shermazan Cholaksaev, made him swear an oath 
of loyalty to herself and her son, and sent Teimuraz 
with him to Shah Abbas I of Persia as a hostage. 
The shah raised the child, thus saving him from 
destruction. 

‘The saint then forsook all worldly concerns and 
withdrew to a remote place, where she found com- 
fortand solitary delight in reading the sacred Scrip- 
tures and in other spiritual pursuits. But while she 
was in this sad position an even more terrible woe 
befell her. 

Learning of the death of the young King David, 
and that his sole heir was his young brother George, 


Shah Abbas I summoned Constantine, the second 
son of Alexander, who had been a hostage at the 
Persian court since the reign of Shah Tamaz I and 
had been forcibly converted to Islam. Shah Abbas 
had appointed Constantine governor of Shirvan 
and its surrounding region; but to obtain even 
higher positions Constantine had moved to 
Ispahan, where he led what all Christians would 
consider a most depraved and dissolute way of life. 
Aware of Constantine’s moral depravity and of his 
attachment to the royal throne of Persia, Abbas said 
tohim: “Make haste to Kakheti, and slay thine eld- 
erly father and thy young brother George, and seize 
their throne; and do everything in thy power to 
convert thy subjects to Islam.” Shah Abbas nur- 
tured a deep hatred for the Kingdom of Kakheti 
because, in the year 1534, King Luarsab I of Kakheti 
had adamantly refused to be a dependent of his 
grandfather, Shah Tamaz I, and would not permit 
the shah to make the Kingdom of Kartli a subject 
nation; and also because Heraclius, the third son of 
King Alexander, having fallen out with his family, 
had gone to Constantinople to seek refuge at the 
court of the Turkish Sultan. The ungodly Shah 
Abbas I desired to subject to his throne both Geor- 
gian kingdoms, of Kartli and Kakheti, that he might 
more easily wage war against Turkey. He was also 
afraid that the Georgian kingdoms would be an- 
nexed by Russia. Thus he was presented with a 
golden opportunity to achieve the aims he desired. 
But divine providence arranged it otherwise. 

The apostate Constantine, having received his 
orders from the shah, set out for Kakheti from 
Ispahan with a large army and informed his father 
of his arrival. The elderly Alexander, hearing of 
his son’s return to his homeland, did not suspect 
his nefarious intentions and set out with his son 
George to greet him. When they met in the city of 
Bazar, the delight of the elder and George were in- 
describable; they glorified and gave thanks to God 
Who had given them such great joy. But alas, alas! 
the father and son had not the least suspicion of 
the accursed Constantine. The latter gave his father 
and brother rich gifts and cloth woven of golden 
threads, which the shah had sent as presents; and 
he also arranged lavish banquets, treated his father 
and brother with feigned affection, but without a 
twinge of conscience prepared their destruction. 

‘One day, when all were sitting together in his 
tent, Constantine said to his father and brother: 
“The shah hath entrusted to me a certain task to 


perform, of which I must needs inform you in se- 
cret; wherefore, order everyone to leave our pres- 
ence, so that no one else may know of this.” Only 
King Alexander's closest advisors remained with 
him: Korchibash, the son of Abel Andronikoy, the 
most loyal retainer of the king, and Abel's brother, 
the bishop of Rustavi 

The iniquitous Constantine gave the order to 
certain soldiers, hand-picked for this task, that 
when everyone had left the tent except his father 
and brother, they immediately rush in with drawn 
swords and cut his father Alexander and his brother 
George to pieces. He instructed them to wait and 
watch from the tent which served as his own sleep- 
ing quarters. And when, at the command of King 
Alexander, all present had departed from the tent, 
the soldiers suddenly rushed in like wild beasts, 
their swords drawn from their scabbards. Ata sign 
from Constantine they immediately cut down the 
innocent victims of their inhumanity, both the king 
and the prince, and also the aforementioned Abel 
and the Bishop of Rustavi. 

“O what a terrible report!” wrote His Holiness, 
Catholicos Anthony I; “What place can receive the 
blood of the innocent sufferers, which was spilled 
by their own son and brother: the blood of an eld- 
erly man, a father and crowned king? O what a 
crime! Cain, as the firstborn, could delude himself 
that he was justified in slaying his brother Abel 
because the Lord refused to accept the sacrifice he 
offered; and the brethren of Joseph were displeased 
with him because-of the love his father Jacob 
showed him; but what cause did this wretch have 
for hating his own father and brother, who had so 
kindly and lovingly embraced him after so long a 
separation?” 

The accursed Constantine ordered the bodies 
loaded on camels and sent them to Ketevan. The 
blessed one, seeing the holy bodies, was filled with 
an indescribable sadness and grief; following Geor- 
gian custom, she lamented them in a Christian 
manner as was fitting, and with great solemnity had 
them interred in the Cathedral of Saint George. 

In addition to this iniquity, the impious Con- 
stantine conceived another: like a second Herod he 
proposed to take the beautiful Ketevan as his con- 
sort. For this reason, he sent emissaries to her, pe- 
titioning for her holy hand with his vile and ac- 
cursed mouth, on the pretext that, as the emissar- 
ies explained: “ According to Islamic law, when a 
man dieth, his brother must take the widow as his 
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own wife; therefore, on the basis of this rule, he 
desireth thy hand. Thou shalt be queen again.” In 
the event of her refusal, they threatened, in 
Constantine's name, to take her by force, against 
her will 

Hearing that Constantine desired such an iniq- 
uitous thing, the bride of Christ was appalled and 
cast into terrible confusion. Having preserved her 
honor as a widow since the death of her husband, 
like another Anna, daughter of Phanuel, she was 
preparing herself to be the bride of the only im- 
mortal Bridegroom, She therefore said to the emis- 
saries: “I have no desire even to lay eyes on that 
iniquitous slayer of his father, brother and bishop. 
It is not enough for him to have committed this in- 
iquity, wretched and ungodly as he is; now he 
desireth to see me. Never!” 

After she had given her resolute refusal to the 
emissaries, the wise widow assembled all the nobles 
of Kakheti, begged them not to permit Constantine 
to force himself upon her, and, reminding them of 
the crimes he had committed against her blood kin, 
declared that the accursed one intended to destroy 
the whole royal house of Kakheti and forcibly con- 
vert the people to Islam. And she also stated that 
“If ye do not help me avoid such disgrace and dis- 
honor, I will leave Kakheti and return to my fam- 
ily." When the noblemen heard the queen say these 
things, then and there they swore in her presence 
to be her loyal subjects until their last breath, and 
all said with one voice: “We will never submit to 
the commands of anyone save thy royal self!” And, 
taking counsel together, they resolved to have done 
with the ungodly Constantine as quickly as pos- 
sible. Then all the valiant nobles armed themselves, 
and with their warriors they set forth to do battle 
with the parricide. 

When he learned of the approach of the Geor- 
gian forces, Constantine first examined the sooth- 
sayers’ books, which indicated an inauspicious 
outcome. For this reason, he did not wish to en- 
gage the Georgian army in battle and intended to 
retreat with his army to the city of Bazar. But it 
was already too late: he was compelled by his troops 
to lead them against the Georgian Christian forces, 
which were commanded by three prominent noble- 
men, David, Tamaz and Bebur, who, being in the 
vanguard of their army, were able to recognize the 
parricide. When the signal was given, the Geor- 
gian forces let fly a vast cloud of arrows at the Per- 
sians, and the aforesaid noblemen surrounded Con- 


stantine and pierced him through with spears, 
dragged him from his horse, cut off his head, and 
put the whole Persian army to flight. They then 
entered the city of Bazar, where the iniquitous one 
had lived, and sacked it. The entire army of the 
apostate fell victim to the Georgians’ swords and 
weaponry. Having extirpated the enemies of their 
Faith and homeland, the noblemen joyfully re- 
turned victorious to the queen: they rendered glory 
and thanks unto God Who had given them the 
strength to destroy the enemy of Christ, and dis- 
played his head before her. Ketevan, of sweet re- 
nown, seeing the destruction of the accursed one, 
did not, however, rejoice in his destruction, but shed 
tears for him, lamented his bitter fate and the un- 
fortunate state of his soul in the next life. More- 
over, instead of having his abominable body cast 
forth to be devoured by the dogs, as would have 
been fitting, she ordered it committed to the earth, 

Thus, through the victory gained by the Geor- 
gians, the Kingdom of Kakheti was for a time de- 
livered from Persian invasion, Orthodoxy remained 
unchallenged within it, peace reigned once again 
throughout the whole realm, and the alien foe, drive 
back across its borders, no longer threatened it, 
Queen Ketevan, as the sole remaining member of 
the royal house, again took the reign of government 
into her own hands and, with her residence estab- 
lished in the city of Gremi, administered all the af- 
fairs of the kingdom. Her womanly weakness did 
not permit her to rule the kingdom directly, for, 
desiring to labor for God alone, she wished to with- 
draw from the duties of government and entrust 
them to someone else. Unfortunately, not a single 
member of the royal dynasty remained alive, save 
only the boy Teimuraz, but he was still a hostage at 
the Persian court. 

The wise Ketevan, perceiving and sensing the 
difficulties this posed, dispatched an embassy of 
high ranking nobles to Shah Abbas I, bearing rich 
gifts and a letter, which said: “Most radiant Sover- 
eign, return tome my son Teimuraz, for he is needed 
for the government of the Kingdom of Kakheti; if 
thou wilt not do as we request, know that our king- 
dom will renounce its position as thy client state 
and will submit to the Sultan of Turkey and all the 
East.” And, having entrusted this letter to the em- 
issaries, she sent them to the shah. The embassy 
arrived in Ispahan, presented itself to the shah, gave 
him the great gifts in the name of the queen, and 
handed him the letter. After he read the letter, the 
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shah gave the order that the prince prepare imme- 
diately to depart. He presented him with rich gifts 
and treasures and sent him off to Georgia. 

King Arkhil of Imeretini states in his verse his- 
tory that at that time Prince Teimuraz was thirteen 
years of age, but others write that he was then six- 
teen. Inall probability the latter is more likely than 
the former. Despite his youth, and though he had 
spent so long a time at the Persian court, he had 
preserved the Faith of his fathers, the Orthodox 
Faith. The shah had exercised great care over him 
and had not attempted to force the prince to con- 
vertto Islam, knowing that any such attempt would 
have been fruitless and, on the contrary, would have 
made the situation worse; instead, he hoped to 
make all of Georgia submit peacefully and uncon- 
ditionally to his rule. In his description of Kakheti, 
Prince Vakhusht writes that when Abbas heard of 
the defeat and death of Constantine, he feared that 
Kakheti would secede from its dependency upon 
Persia and ally itself with the Turkish Sultanate or 
with Russia; and because of these considerations 
he permitted Prince Teimuraz to return to Georgia. 
Whatever the truth of the matter may be, the prince 
set out for Kakheti, taking the road leading to the 
city of Gremi. He stopped for a time in the city of 
‘Cyzicus, where one of its citizens welcomed him 
as his guest. From there he sent word of his im- 
pending arrival on ahead to his mother, and then 
proceeded to Gremi, arriving with rich gifts. The 
holy one, seeing her son, was filled with indescrib- 
able joy: she thanked and glorified God for such 
joy, and with her all her subjects also rejoiced and 
together gave thanks unto God. The queen quickly 
entrusted the whole government of the realm tothe 
lawful heir, saying unto him: “My beloved child, I 
am now freeing myself from all worldly cares and 
disturbances; but if thou wilt ever have any need 
of me, I will help thee in all things until thou shalt 
acquire a thorough grasp of all the affairs of gov- 
ernment, shalt gain experience in everything, and 
shalt attain full maturity. For my part, i shall retire 
from this world to take care solely for mine own 
soul.” 

After the death of Shah Tamaz I, Kakheti did 
not have to endure any more invasions on the part 
of the Persians until his grandson, Shah Abbas I, 
prepared for it a most terrifying and destructive 
assault. After his return, in 1605, the prince received 
the sacred royal anointing and coronation in the 
Cathedral of Saint Nina the Equal of the Apostles, 


taking the name Teimuraz I. Soon after his crown- 
ing, he married Princess Anna, the daughter of the 
prominent Prince Mami. Their marital union was 
blessed by the birth of two sons, Leo and Alexander, 
and one daughter, Tinatin, after whose birth, in 
1610, the queen reposed. 

After the death of the queen, Shah Abbas I in- 
vited King Teimuraz to visit him in Ispahan. The 
shah received the king with great cordiality, yet 
behind this cordiality was concealed a deadly ha- 
tred for Kakheti, although the Persian ruler had no 
cause to suspect the King of Kakheti of disloyalty. 
Yet the devil, the enemy of all Christians, always 
finds someone to serve as his tool. 

The shah had demanded that King Luarsab I! 
of Kartli give him for his wife (as if he did not have 
a sufficiency of wives) his sister Helen, who was 
also the child of the late King George X of Kartli. 
The iniquitous one knew very well, from his own 
personal knowledge of all the customs and laws of 
Georgia, that such a marriage was impossible, for 
the canons of the Orthodox Church of Georgia 
strictly forbid any such union. Furthermore, King 
Teimuraz himself was opposed to it. But the infi- 
del wished to find some excuse for his spiritual sick- 
ness, that he might provoke a situation which he 
could interpret as disobedience to himself, and thus 
be justified in striking a fatal blow to Christian 
Kakheti. 

‘Thus, the shah said to Teimuraz: “I have asked 
King Luarsab II of Kartli to give me one of his sis- 
ters to be my consort; I will arrange that another of 
his sisters be given thee as a wife for thy loyalty 
and love for me. In this way I wish to become thy 
kinsman, that peace may abide between us both” 
(as though some sort of enmity had existed between 
them until then). Teimuraz replied: “This is not 
possibie, O king, because the sister of Luarsab is 
my close kinswoman, and, this being the case, my 
Church will not permit me to marry her.” The shah 
then strove mightily to persuade him to acquiesce 
to his desire, so that the whole matter might be 
quickly concluded. This was, in fact, a ploy by 
which Abbas hoped to weaken the close relation- 
ship between Teimuraz and Luarsab before at- 
tempting to coerce the former to convert to Islam. 
Itis noteworthy that the shah did not tell Teimuraz 
which of the two sisters he intended him to marry, 
the elder or the younger. The shah believed that if 
he took the elder sister for himself and gave the 
younger to the king, he would in some way fail to 
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show proper respect for his own position and per- 
son; for he considered Luarsab’s younger sister to 
be more delicate and beautiful than the elder, and 
so intended to marry her himself. However, he told 
\uraz none of this, but waited to see what the 
result would be, so that he might begin the devas- 
tation of Georgia. 

Perceiving that his opposition would only re- 
sult in hostility foward himself, the Persian inva- 
sion of all Georgia, the destruction of the holy 
churches, the annihilation of the Christian Faith and 
of all the Christian people, King Teimuraz was in- 
voluntarily compelled by these circumstances to 
accede to the shah’s will. He returned from Persia 
to Kakheti laden with costly gifts, and shortly mar- 
ried Khuareshan, the elder sister of King Luarsab. 
‘The wedding was celebrated with great magnifi- 
cence in the city of Gremi, in 1612. Luarsab’s 
younger sister Helen, however, was sent to the shah 
at his command. She was forcibly converted to Is- 
lam and given a Moslem name and title, Fatma- 
Sultan Begum. 

While Teimuraz I ruled over Kakheti, the King- 
dom of Kartli was ruled by the young and pious 
King Luarsab II, who later received a martyr’s 
crown for his confession of the name of the Lord 
Jesus, being tortured by the same Shah Abbas I. 
King Luarsab dismissed from his service his former 
favorite, the wily and dishonest George Saakadze, 
as well as his father-in-law, the nobleman Nugzar. 
These disgraced grandes, driven from court by 
King Luarsab, betook themselves to the shah to seek 
his protection. For reasons of his own, the shah 
received them graciously and gave them positions 
of responsibility. 

Thus, when the shah had ultimately failed to 
lure Georgia into his nets by guile, the inhuman 
tyrant began to seek other means to accomplish his. 
ends. One day, he told these disaffected noblemen 
that Teimuraz had taken from him the elder sister 
of Luarsab, whom, he led them to believe, he had 
desired for himself. The hater of Christ let them 
believe that his royal dignity had been offended, 
and by this lie provided himself with the pretext 
for the plots which he had long cherished in his 
heart. He mustered a vast army, took the traitor- 
ous George Saakadze and Nugzar with him as 
guides, and set forth to conquer Georgia in the year 
1615. He arrived first in the province of Albania 
and halted in the city of Gandja. There the shah 
asked George Saakadze, upon whom he had show- 


ered many favors, what the Georgians did toa man 
who absconded with the wife of another. The monk 
Arakil, an Armenian historian, says that George 
Saakadze made the following reply: “ If of course 
he possesseth the strength and ability, the one 
whose wife has been abducted attacks the one who 
abducted her and subjecteth all his property to 
plundering and destruction.” George said this to 
curry favor with the shah, knowing that the latter 
harbored great malice for King Teimuraz and was 
seeking any excuse to destroy him. To this the shah 
replied: “I am the person whose wife hath been 
abducted!” There is no evidence whatsoever that 
his wife was stolen. This was a lie on the part of 
the shah to justify his unjustifiable conduct. Thus, 
in addition to seeking to destroy Teimuraz and his 
whole kingdom with the sword, the shah also 
stooped to slandering him and justified himself by 
this selfsame slander. 

When the people of the Kingdom of Kakheti 
saw the imminent misfortune which was about to 
descend upon them, they assembled in the pres- 
ence of the king and said: “O king, send thy mother 
and thy son Alexander, that she might assuage the 
wrath of the shah by her pleadings and persuade 
him to change his mind concerning our destruc- 
tion.” Then, weeping, the king told his mother of 
the request of his nobles and subjects. The wise 
bride of Christ answered him, saying: “My child, 
thou knowest well how many times I have taken 
upon me the unfortunate state of Kakheti, how 
many times I have not spared myself for my coun- 
try! But it would avail nought to go to the shah, 
knowing that no request or petition I could make 
will deflect him from the goal he hath set for him- 
self: to lay waste to our whole nation.” Hieromonk 
George, who was an eyewitness to this moving 
scene, also writes that almost all the people of 
Kakheti wept and lamented before the queen, 
crying: “Go, O our mother, and save us from 
destruction!” 

Arkhil II, King of Kakheti and Imereti (1664- 
1712), who died in Moscow, states in his account of 
King Teimuraz that it was the king's idea to send 
his mother and his younger son Alexander to the 
shah, hoping through them to persuade him not to 
subject his kingdom to destruction. 

Whatever the case may be, the queen took 
Prince Alexander and, accompanied by Prince 
Nodar Djordjadze and bearing rich gifts, set out for 
Gandja late in the year 1615, and presented 


themselves before theshah. The shah received them 
graciously and told the queen, among other things: 
“Am I to be the tutor of this youth? Is that why the 
king hath sent me his younger son? It would be 
better for King Teimuraz to send me his elder son 
Leo, and I will rear his children for him as befitteth 
their royal dignity.” The holy one transmitted all 
of this to her son in a letter, but also told him se- 
cretly that he was under no circumstances to send 
his heir to the shah. When he learned this, the king 
was stricken with terror and resolved not to send 
his son; but the noblemen and the people again as- 
sembled before the king and, weeping, begged him 
to accede to the shah's desire, saying: “Hast thou 
not twice been his guest? And both times did he 
not show thee honor and present thee with gifts? 
Wherefore dost thou desire to destroy Kakheti by 
stubbornly refusing to send him thy son Leo? We 
know and are confident that he will do him no harm 
whatever.” Reluctantly persuaded, the king finally 
agreed and sent his heir Leo to the shah with Mar- 
shal David Aslanov. Even though the prince ar- 
rived, the bloodthirsty shah was not satisfied, and 
demanded that King Teimuraz present himself be- 
fore him. And he wrote him the following letter: “I 
have not the least doubt as to thy loyalty to me. 
‘Thou hast given me thy mother and sons as hos- 
tages. Come thou thyself. I will honor thee with 
gifts and return thee to thy peaceable kingdom.” 
When he received this letter, Teimuraz was at a loss 
what to do, so great was his sadness and grief, fear- 
ing that he had lost forever his cherished children 
and adored mother. He felt himself utterly alone 
and knew not how to resolve the situation. The 
terrified noblemen attempted to persuade him to 
go to the shah, but the king adamantly refused to 
do so, perceiving in such a path certain peril and 
destruction. At the same time, the king was de- 
prived of his sole remaining comfort, his beautiful 
daughter Tinatin. No one knows how it happened 
that she was kidnapped by the shah. His Holiness, 
Catholicos Anthony I says that she was abducted 
tobe the consort of the shah himself, and was later, 
when already an elderly widow, given to Zaal, the 
governor of Luristan, whom she reminded of his 
mother, Queen Elizabeth. 

After all of this, it became immediately appar- 
ent to all what fate the shah was preparing for the 
Holy Church of Georgia, the royal house and the 
whole Christian populace; and the blow was not 
ong in coming. Seeing that the king was deprived 


of practically all of his family and remained all but 
alone, the shah advanced upon Kakheti with his 
vast army. The Armenian historian Arakil describes 
this as follows: “With the Persian invasion of 
Kakheti terrible tribulations befell Georgia: virgins 
were raped, elderly people who could not be trans- 
ported back to Persia as slaves were put to death, 
as were young men capable of bearing arms and 
very young children. Priests, deacons and even 
bishops, as well as monks and nuns, were carried 
into captivity or slain. Graves were despoiled, and 
Christian churches were put to the torch. The beau- 
tiful city of Gremi and alll the cities and villages of 
Kakheti were destroyed. How can one relate all of 
this when the very memory of it invokes dreadful 
horror?” The infidel transported to Persia all the 
inhabitants of Kakheti who had not fallen victim to 
the sword and fire. 

How sad and bitter it was for the blessed 
Ketevan to hear of the devastation which had over- 
taken Kakheti, of the defilement of its holy places 
and the destruction of her kingdom. Defenseless, 
King Teimuraz I took refuge with King George III 
of Imeritini, together with King Luarsab II of Kartli, 
leaving his kingdom to be despoiled by the blood- 
thirsty Abbas. 

Both the Georgian historians (foremost among 
whom is King Teimuraz | himself, who described 
in verse the suffering of his mother, the holy great- 
martyr Queen Ketevan), as well as the Armenian 
historian Arakil, and certain Western witnesses, are 
in agreement that when the Christ-hating shah 
received Prince Leo, the heir to the throne, he 
immediately sent both brothers and their holy 
grandmother to Shiraz, sending orders by emissary 
to Beglar-bek, the governor of that city, to keep them 
in prison under close guard. When the bloodthirsty 
shah had completed his destruction of Kakheti and 
Kartli, he returned to Ispahan. 

The saint was kept in prison for five years. 
When this time had passed, they took from her her 
last consolation, her grandsons, and sent them to 
the shah in Ispahan, where he had them castrated. 
Itis said that in 1620, when the innocent sufferer 
Leon, the heir to the throne, was subjected to this, 
butchery, he was unable to endure the pain and 
died. Alexander survived, and Catholicos Anthony 
states that his mother saw Alexander when he was 
already an elderly man. 

The holy heroine foresaw her imminent death 
and the even more terrible bodily sufferings which 
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awaited her, but she had steadfast trust that the 
Lord would deliver her from them all, and was 
mindful of what is said in the Scriptures: “If thou 
come to serve the Lord God, prepare thyself for 
temptation” [Ecclus. 2: 1]. The blessed one showed 
herself to be like Job in endurance and like Tobit in 
wisdom. Neither the dreadful oppression to which 
she was subjected during her five years imprison- 
ment, nor the loss of her grandsons, which was even 
more bitter to her than imprisonment itself, nor yet 
all the great treasures and worldly riches offered 
her, nor the entreaties and implorings of the court- 
iers and aristocrats of Persia to spare herself by ut- 
tering if only so much as a single word of blas- 
phemy against Christ: nought could shake the suf- 
ferer of Christ. She remained faithful to her heav- 
enly Bridegroom until her last breath, shed her holy 
blood for Him, and in the face of the tyrants bore 
witness to her Orthodox Faith and her love for her 
Master, and in herself showed forth the magnitude 
of the grace of God, which was made perfect in her 
weak body. She putto shame and trampled under- 
foot our primeval foe, who opens wide his maw to 
devour us and to drag us down alive into hades; 
for the Lord is with the generation of the righteous. 

As has been related above, the holy one was 
kept in prison for ten years. In her prison quarters 
she had appointed a little chapel, and every day 
her chaplain celebrated the divine liturgy there. 
With prayer and fasting she mortified her flesh, 
courageously readying herself to meet face to face 
the Lord Jesus, for Whose all-sweet name she was 
prepared to undergo martyrdom. She gave herself 
over to prostrations, fasts, vigils, and taking her 
sleep while lying on the floor with only a stone for 
a pillow. She laid waste to her body, and by this 
mortification, which glorified Christ God, she 
showed that she preferred Him to all earthly king- 
doms, Georgian or Persian. 

Then the bloodthirsty shah sent to declare his 
final decision concerning her: she was either to re- 
nounce Christ and embrace Islam, or be subjected 
to cruel tortures and death. The holy one believed 
firmly in the words of the holy Apostle Paul, who 
said: "Our light affliction, which is but for a mo- 
ment, worketh for usa far more exceeding and eter- 
nal weight of glory” [Il Cor. 4: 17]. Thus, with firm- 
ness and resolve she told the governor of the city 
who bore the shah’s message: “Nothing shall sepa- 
rate me from the love of my Lord Jesus Christ: nei- 
ther sickness, nor suffering, nor oppression, nor 


persecution, nor starvation, nor nakedness, nor the 
sword, nor any worldly concern!” By this staunch 
reply the saint dealt the enemy of man’s soul a 
mortal blow. Then she continued, saying: “I be- 
lieve that neither death, nor life, nor angels, nor 
archangels, nor powers, nor principalities, nor this 
visible world, nor the invisible world beyond, nor 
heights, nor depths, nor anything else can separate 
me from my Bridegroom, Christ the Lord.” When 
she had finished, the governor of the city sought 
by means of kind words and gestures to persuade 
the innocent woman to deny Christ and take pity 
on herself for the sake of her high birth, lest, in obe- 
dience to the inhuman orders of the shah, her deli- 
cate body be rent asunder; but the blessed one made 
the sign of the Cross over herself and said: “In no 
way am I capable of forsaking my precious Ortho- 
dox Faith. Rather I will sacrifice myself fort.” She 
then asked that she be given a little time. The gov- 
ernor agreed to this and left her alone. 

The holy one then entered her little prison 
chapel, fell to her knees and, shedding fervent tears, 
began to pray: “I acknowledge Thee, O God, to be 
consubstantial and in three Persons. It is not pos- 
sible to describe Thy mystery, © Lord. At Thy com- 
mand the mountains are moved and the founda- 
tions of the world quake. All the peoples of the 
world hymn and glorify Thee with the sound of 
trumpets and musical instruments. I beseech Thee, 
O my Lord and Master: Send Thou Thine angel to. 
deliver my soul from the bitter aérial toll-houses; 
accept my soul, and open wide the gates of Thy 
kingdom to Thy bride; and number me among the 
choir of the martyrs who have been pleasing unto 
Thee. O Lord, mine offenses are beyond number, 
and no one among those who believe in Thy divin- 
ity hath sinned more than me. Nought is hidden 
from Thine all-holy eyes. I magnify Thee as Thou 
hast commanded. Heal the wounds of my soul. O 
Lord, look down and deliver me when they open 
the book of my heart. Grant victory to my son, King 
Teimuraz, O Lord, and unto those who keep my 
memory grant consolation of heart and everlasting, 
blessedness.  all-holy and all-pure Virgin, I be- 
lieve in Thy birthgiving and in thy virginity both 
before giving birth and afterwards, until thy 
dormition. Have mercy on me who believe in the 
providence of thy Son and my God.” 

When the holy one reached the end of her 
prayer, she received communion of the holy mys- 
teries of the Body and Blood of Christ from the 
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hands of her chaplain; and having strengthened 
herself for her trial, said: “O Christ my King, Word 
of God, it is not fitting that Thy handmaiden re- 
nounce Thee. Let not Thy servant fall into the hands 
of the devil.” And having said this, she made the 
sign of the Cross over herself and went forth fear- 
lessly. And she said to the torturers: “Do what ye 
have resolved to do. I am ready for all tortures.” 
‘The victim pleasing unto the most Holy Trinity was 
prepared for the holocaust which awaited her. The 
torturers surrounded her, displaying the metal in- 
struments of their trade to the innocent handmaid 
of Christ. The historian Arakil states that the gov- 
exnor of the city could not bear to watch; he broke 
into tears and went out. King Teimuraz states that 
at the sight of this terrible spectacle, the saint's ser- 
vants began to weep bitterly and to tear at their 
hair; but the holy one, seeing them weep and la- 
ment, begged and urged them to join her, that they 
might depart unto Christ together. 

First, the torturers brought her servants up toa 
burning furnace to test their faith; and, confronted 
by the prospect of pain and death, they renounced 
Christ. And they pleaded with the queen to have 
pity on herself, not to destroy her life or to submit 
to torture by the white-hot instruments, But their 
entreaties were all in vain, and she remained un- 
shakable. 

Then the time came for the priest George, the 
saint’s confessor. When they brought him out into 
the public square where they had lit a terrible fire 
and displayed before him the heated iron imple- 
ments which awaited those who confessed Christ, 
the priest quaked with terror as the queen looked 
on, and began to falter in his resolve, so that it was 
obvious that he was going to join the Persians. But 
with a loud, commanding voice, the queen said to 
him: “Wherefore dost thou tremble so, O man of 
Imeritini? The time hath also come for me to bear 
witness to the name of Christ. Many have denied 
Him, in dread of torture. But who will remain alive 
on earth forever? Better is it for us to flee from this, 
world to that place where there is everlasting rest 
and eternal joy. Dost thou not remember,” the saint 
continued, speaking in a softer voice, “how the Jews 
dealt with the Son of God, when they had His all- 
pure hands and feet nailed to the Tree? Let us en- 
dure afflictions and tribulations that we may share 
in His sufferings and resurrection!” When they 
heard all of this, all the queen’s servants who had 
converted to Islam straightway renounced their 


conversion, admitted their error and embraced 
Christ anew; and the priest George himself was 
strengthened and reviled Islam with words of vic- 
tory. Thus by her admonitions the holy one 
wounded as with an arrow the devil who had 
tempted the priest to deny Christ. 

When the queen’s servants repudiated Islam 
and the priest declared his intention to remain a 
Christian, the torturers immediately slew them all 
Then they approached the queen and stripped her 
naked, thus setting her forth a spectacle for the an- 
gels and for the world. The holy one begged the 
torturers to allow her some clothing, but the cruel 
‘ones refused even to listen to her pleas. They then 
savagely stretched her out and suspended her cross- 
wise upon a tree, lashing her feet to the tree with 
cords fashioned of wool; then they brought over 
from the fire metal implements of torture, heated 
white-hot, the very aspect of which was terrifying, 
At the sight of them, the queen cried out: “In the 
name of the Father, and the Son, and the Holy 
Spirit!” They then began to tear away her breasts; 
and when they had completed this inhuman task, 
they tore away pieces of the muscles of her arms. 
‘The wounds so formed they cauterized with little, 
red-hot, long-handled pans; and thus they covered 
the whole body of the athlete of Christ with burns. 
As they applied these red-hot pans to her body, 
masses of thick smoke rose into the air. 

Afterwards, they took the martyr down from 
the tree, extracted a large number of heated nails 
from the fire, and forced the sufferer to lie down on 
them. This savagery was not enough for them, and 
with iron spades they took a great number of red- 
hot, sharp nails and shoveled them onto her upper 
body; and the entire body of the holy one was 
scratched all over thereby, resulting in terrible and 
unbearable pain. Pieces of her flesh fell away, and 
her blood poured forth in streams from her wounds. 
‘Then, releasing her, they removed from the fire red- 
hot spits or skewers: these they thrust through the 
martyr’s chest and back. The places where they 
thrust these implements immediately burned, and 
thus there remained not a single place on her chest 
or back where the flesh was not charred. 

‘The pain caused by these metal instruments was 
terrible, and the holy one was prepared to commit 
her soul into the hands of the Judge of the contest, 
and to receive from Him the crown which she had 
earned by her struggles. Yet after this, the tortur- 
ers brought forth from the fire a red-hot chain, and 
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the saint, struck mute on beholding it, made the 
sign of the Cross over herself and was barely able 
to say “In the name of the Father, and the Son, and 
the Holy Spirit.” They then wrapped the chain 
about her waist as it were a cincture. Has any Chris- 
tian had to endure such pain? The holy martyr was 
burned and scorched from head to toe, and was yet 
prepared to become a sacrifice pleasing to the All- 
holy Trinity. 

‘When the tormenters took red-hot iron spades 
from the fire, the holy queen was barely able to 
move her lips to say “In the name of the Father, 
and of the Son, and of the Holy Spirit!” When they 
applied them to the front and back of her head, a 
thick smoke suddenly issued forth from her nos- 
trils, mouth and ears, and the martyr very nearly 
surrendered her soul to the Lord. The execution- 
ers then placed in the fire a metal bell-shaped vessel 
with a long handle and began to heat it to red hot- 
ness; and when it was ready, the bloodthirsty men 
removed it with iron tongs and lowered it over the 
saint's head to rest on her shoulders. The holy and 
faithful handmaid of Christ somehow found the 
strength to make the sign of the Cross over herself 
‘one last time and, though horribly burned, man- 
aged to exclaim once again “In the name of the Fa- 
ther, and the Son, and the Holy Spirit, Amen,” 
before the executioners lowered the red-hot metal 
vessel over her head. A thick smoke from her burn- 
ing hair and flesh billowed up, and the blessed one 
entrusted to God her holy soul, which was borne 
aloft to the throne of Christ, where she received the 
crown of goodly victory for her struggles. Her 
martyrdom was accomplished on September 13th, 
in the year 1624. 

‘Thus ended the earthly life of the holy heroine, 
the greatmartyr Queen Ketevan, the bride of Christ, 
who to her dying breath preserved the Orthodox 
Faith of the apostles, received the crown of righ- 
teousness, ran the difficult race of life, and reached 
the harbor of heavenly grace, laying down her soul 
for the many children of the Orthodox Church of 
Georgia. 

At the time of the holy one’s departure unto 
God, a vast multitude of people had gathered in 
the public square. Then the heavens bore witness 
to the great-martyr’s victory over the devil and the 
enemies of Christ; for three pillars of light rose from 
the body of the athlete of Christ and illumined it. 
After this, the iniquitous shah ordered the body of 
the martyr removed from the city and cast into the 


morass were they were wont to throw the city’s 
refuse. Yet the heavenly light did not disappear, 
continuing to shine over the body of the bride of 
Christ. 

At night, the faithful children of the Church 
secretly removed the relics of the martyr from that 
unworthy place, placed it in a coffin and gave it 
fitting burial. About a year after the death of the 
saint, the grave of the greatmartyr was opened and, 
to everyone's horror, her coffin was found to be 
empty. King Teimuraz states that Roman Catholic 
monks, who were in the Persian realm at that time, 
offered the shah a vast sum and asked that he or- 
der the body of the martyr given to them; but the 
shah would not hear of it. They then began to search 
clandestinely for the holy body and finally, after 
much effort, located her grave. Risking death, they 
removed the relics of the greatmartyr, secretly or- 
dered a coffin, placed the precious body of the ath- 
lete of Christ in it, and kept it safely somewhere 
until a favorable opportunity presented itself. 

‘The wonders, signs and healings which poured 
forth from the grave of the saint were beyond num- 
ber, for God honored His faithful bride with the gift 
of working miracles. Seven months after the de- 
struction of Kakheti, King Teimuraz returned from 
Imereti and resumed the reigns of government. 
Latin monks of the Augustinian Order, seeking to 
win the favor of the king and to establish them- 
selves eventually in Georgia, so as to spread their 
propaganda, removed from the relics of the martyr 
the holy head and the right hand, which received 
recompense from the hands of Christ God; and they 
sent them as a gift to her son, King Teimuraz I. 

When the king heard that they were bringing 
him such a priceless gift, he went, forth with 
Catholicos Zachariah (+1634) and all the clergy of 
Kartli and Kakheti, and all the nobles and people, 
and with great solemnity, with the chanting of 
psalms and the burning of incense, they welcomed 
his mother, the queen and greatmartyr. The weep- 
ing and joy of all were indescribable. Embracing 
the portions of her holy relics, the people were filled 
with spiritual joy that they had acquired a 
mediatress before the throne of Christ God and a 
speedy helper amid their most tumultuous life, and 
they solemnly escorted the holy remains to the Ca- 
thedral of the Greatmartyr George, where, after the 
usual divine services were celebrated and the holy 
relics were venerated by all, they placed them be- 
neath the altar-table of the cathedral, to serve as a 
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foundation for the Church and people of Georgia. 
‘The rest of the sacred relics were placed by the Ro- 
man monks in a splendid coffer and transported to 
Rome, where they were interred in the crypt of the 
Basilica of Saint Peter, where they repose to this day. 

God has not forsaken his favored one, but has 
glorified her with miracles, for the sick and infirm 
who have recourse unto the saint's precious head 
are restored to health of body and soul. The mi- 
raculous power which issues forth from the holy 
remains of the sufferer moved Catholicos Zachariah 
and the whole Church of Georgia to number the 


among the choir of the saints and to 
establish September 13th as her feastday. Every 
year, on the anniversary of his mother’s repose, 
King Teimuraz would distribute rich alms and pro- 
vide food for the poor; and he maintained this cus- 
tom until the time of his death. To this day, the 
Church of Georgia celebrates her memory on her 
feastday, entreating her to continue to intercede for 
the children of the Holy Orthodox Church before 
the throne of our Lord Jesus Christ, to Whom be all 
glory, honor and worship, with the Father and the 
Holy Spirit, now and ever, and unto the ages of ages. 


PRaver TO THE Hoty GreaTMarTyr QUEEN KETEVAN oF KEKHETI 


radiant Luminary of the Church of Georgia, passion- 
bearer and greatmartyr Queen Ketevan! Enlighten my 
soul, which hath been darkened by many sins. Make me 
steadfastand guide me, O sweet fragrance of paradise, boast 
and adornment of Georgia. By thy supplications and thine 
all-powerful mediation before the throne of the loving 
heavenly Father number me among thine innocent chil- 
dren, and make me, © loving mother, a citizen of the 
Jerusalem on high. Mingle the cup of my sorrows with 
heavenly consolation, O light of mine eyes and joy of my 
soul, accept from me this sweet hymnody: Rejoice, thou 
who wast adorned with the heavenly pearl ofthe grace of 
God; rejoice, mighty helper and mediator for thy people! 
Rejoice, thou who dost quickly hearken to those who have 
fallen, and extendest to them a helping hand; rejoice, O 
‘queen who wast imprisoned for the all-sweet name of the 


Lord Jesus! Rejoice, thou who puttest to shame the law and 
customs of Islam; rejoice, thou who set at nought the base 
wiles of those who contend against Christ! Rejoice, thou 
who like an angel hast soared aloft to the throne of thy 
Bridegroom; rejoice, thou who dwellest together with the 
inhabitants of heaven! Rejoice, thou who perfumest the 
Orthodox Church with the sweet scent of the roses of 
paradise; rejoice, precious jewel embellishing the crown 
and throne of Georgia! Rejoice, robe of royal purple 
inwrought with gold, boast of the kings and people of 
Georgia; rejoice, consolation of my soul! Rejoice, my hope 
all-sweet and my salvation; rejoice, adornment of my 
youth! Rejoice, sanctification of mine old age; rejoice, thou 
‘who shaltaccompany my soul through the bitteraérial ool- 
houses! Rejoice, O Ketevan, sweet of name, great helper 


and speedy aid! 


‘Translated from the Russian by the reader Issac E. Lambertsen, from The Complete Lives of the Saints of the Church of 
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THE LIFE & SUFFERING OF THE HOLY MARTYRED MONK MACARIUS, 
ARCHIMANDRITE OF OVRUCH & KANEV, WONDERWORKER OF PEREASLAVL’ 


Wuose Memory tHe Hoty CHurch CEtesrates ON THE 71H OF Sepremaer & THE 131TH OF May 


‘Tue YourH oF Sart Macantus. His Monastic 
TonsurE & ELEVATION TO THE RANK OF 
ARCHIMANDRITE AT OvRUCH. (1620-1657) 


It is not known when the venerable Macarius 
was born. One may assume that this took place no 
later than the first two decades of the 17th century 
because Saint Macarius was already archimandrite 
in Ovruch by about 1657; and this could not of 
course have been so unless he had reached at least 
the age of thirty by that time. (He would thus have 
had to have been born between 1620-1625.) 

The blessed Macarius was born in the city of 
Ovruch, in the province of Volynia, according to tra- 
dition to pious Orthodox parents, whose surname 
is variously given as either Tokarevsky or Torsky. 
From infancy they raised their son in the Orthodox 
Faith and the fear of God. As a boy the saint distin- 
guished himself by his obedience and love for prayer 
and the church of God; and later in life he would 
frequently leave his domestic chores and go to church 
for the divine services, or make himself useful to 
members of the clergy, so that he might learn from 
them something of the spiritual life and piety. 

When he reached about the age of twenty, his 
love for prayer and exercises of piety finally pre- 
vailed within the soul of the blessed youth, and, 
forsaking his parents’ home, he withdrew to the 
local monastery in Ovruch, which was dedicated 
to the Dormition of the All-holy Theotokos. There 
he took the monastic tonsure, receiving the new 
name Macarius, which signifies “the blessed”. This 
was almost a sign that he would in actual fact be 
numbered among the choir of the blessed, and that 
he would also lead others with him into everlast- 
ing blessedness. 

In his new calling, the venerable monk dedi- 
cated himself to the study of the dogmas of the 
Orthodox Faith and the rules of piety. He particu- 
larly loved to read the writings of Saint John Chry- 
sostom. For centuries, the Pereaslavi’ cathedral, 
where the relics of Saint Macarius reposed, cher- 
ished among its treasures a book of the works of 
Saint John Chrysostom, printed in 1623, bearing the 
handwritten signature of the venerable Macarius, 
which witnessed to his ownership. 

Shortly after he entered the monastery, the 


blessed Macarius was ordained first to the 
diaconate, and then as a hieromonk. Finally, in 
about the year 1657, Archbishop Lazarus 
(Baranovich) of Chernigov, who at that time was 
administering the Metropolitan Diocese of Kiev, 
elevated the saint to the rank of archimandrite, and 
about two years later installed him as abbot of the 
Ovruch Monastery. 


‘Tue Lire & Activiry oF SaINT MACARIUS AS 
ARCHIMANDRITE OF OVRUCH. His STRUGGLE AGAINST 
‘THE Latins & Uniates. His Exite 10 Kiev. 


‘The venerable Macarius’ activity in Ovruch fell 
within the most difficult period of Polish Catholic 
rule over Volynia and all the western border regions 
of Russia. About a half century had passed since 
the lamentable unia was inculcated (in 1596) within 
the lands ruled over by Poland. By the mid-17th 
century, through the efforts of the Jesuits, almost 
all the Orthodox monasteries and convents in 
Volynia had been dissolved, and many old Russian 
families had accepted the unia or gone over directly 
to Latin-rite Catholicism. And although, terrified 
of the armed might of Bogdan Khmel'nitsky, the 
Poles (on February 24th, 1639) had accepted his 
stern demands that the unia be abolished and Or- 
thodoxy remain inviolable, these demands were not 
ratified by the King of Poland, and there was no 
hope that they would be ratified. Thus, the uniates 
had only to take a few serious steps to gain posses- 
sion not only of the Ovruch Monastery, but of all 
the other monasteries in Volynia. 

Amid these circumstances, the blessed Macarius 
was one of the most active defenders of Orthodoxy 
in Volynia and a guide who exposed for the breth- 
ren subject to him all the machinations of the unia 
and the Roman church. The venerable one gov- 
ered the Monastery of Ovruch for about fifteen 
years. At that time, the uniates attacked the mon- 
astery on more than one occasion, confiscating the 
church’s properties, and subjecting the brethren to 
mockery and dishonor. Afterwards, the monks of 
Ovruch were always on the verge of abandoning 
their monastery in favor of another, more tranquil 
place. But the venerable one always restrained 
them, encouraging them with hope in the 
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providence of God and the assistance of heaven. 
He especially loved the psalms of David, and with 
them eased the distress of his own heart and the 
hearts of the brethren: “Recite ever more often,” he 
said, “the words of David: ‘The Lord is my light and 
my savior; whom shall I fear? The Lord is the de- 
fender of my life; of whom then shall I be afraid?.. 
Though a host should array itself against me, my 
heart shall not be afraid; though war should rise up 
against me, in this have I hoped” [Ps. 26: 1, 3}. 

During those times, Tartars surrounded the 
monastery of the venerable one, so that the monks 
were unable to leave either to fetch water or bread. 
‘The saint prayed, and finally, in counsel with the 
brethren, decided to go forth against the enemy 
with the sword of the Spirit. To this end, he cel- 
ebrated a service of supplication in the church and, 
surrounded by his monks bearing icons and ban- 
ners, went out through the monastery’s gates. To 
the Tartars it seemed that a vast multitude was 
moving against them. This terrified them so much 
that they took to flight so precipitously that they 
left behind them, beneath the monastery’s walls, 
their own sick and wounded. 

Not long after this, a mob of Latins and uniates 
arrived at the Ovruch Monastery and demanded 
that the abbot either convert outright to Catholi- 
cism or engage in debate on points of faith. The 
saintanswered them, saying: “There is nocommun- 
ion between light and darkness. Ye have forsaken 
the light and loved the darkness; ye have aban- 
doned the canons of the cecumenical councils and 
accepted false traditions; and instead of accepting 
Jesus Christ as the head of the Church, ye prostrate 
yourselves at the feet of the Western ruler of the 
church.” The adversaries replied that they also 
possessed the Christian Faith; but the venerable one 
said to them: “Show forth your faith by your works. 
Are your deeds Christian when ye commit murder 
and reject the customs which nurture Christian pi- 
ety? The Lord will render judgment upon you for 
your deeds. But we shall stand firmly in our Faith 
for as long as the world shall exist. Your religion, 
which has fallen away from the Faith of the apostles, 
shall be cut away from the light like darkness.” 

After this, the Poles could bear no more. In- 
cited by the Jesuits, they took advantage of the Tar- 
tars’ assault of Polesye and with them attacked the 
saint’s monastery with armed might (in 1671). 
Having laid waste to it, and the city and surround- 
ing countryside, they forced the holy Macarius to 


leave Ovruch. The holy favorite of God informed 
Archbishop Lazarus of Chernigov of his misfortune 
and withdrew to Kiev to seek salvation in the Lavra 
of the Caves. 


SAINT MACARIUS’ SOJOURN IN THE LAVRA OF THE Caves 
Iw Kiev. THE CARE OF ARCHBISHOP LAZARUS FOR Him. 
His TRANSFER TO THE MONASTERY OF KANEV. 


In Kiey, the holy Macarius was comforted by a 
friendly letter from Archbishop Lazarus of 
Chernigov, who wrote to him on May 16th, 1671: "1 
am greatly pained over the occurrence which thou 
hast been unable to avoid. Amid this tribulation 
seek consolation in God alone, for whom He loveth 
He chastiseth. Ye are like a rose among thorns: it 
groweth among them, but they can do it no harm. 
Thou shalt yet flourish long in the Church of God, 
as in a garden, until thou shalt attain unto that 
which is heavenly. Even Christ did not easily ac- 
quire the crown wherewith He is now adorned: 
first, on earth, He bore the [crown of] thorns upon 
His head, and afterward, in heaven, He received 
the crown which is imperishable. ‘The Lord 
knoweth how to deliver the godly out of tempta- 
tions’ [II Pet. 2:9]. ‘Many are the tribulations of the 
righteous, and the Lord shall deliver them out of 
them all’ [Ps. 33: 20}. I have had a strong desire to 
dwell with thee in amity at [Novgorod’s Monas- 
tery of] the Most Merciful Savior, or wherever 
pleaseth thee; but now these circumstances do not 
permit it. Before it would have been far easier to 
find a place than at present. Now we ‘eat the bread 
of sorrow’ (Ps. 126: 2]; yet we are ready to share it 
with thee, for there is no one anywhere else, save 
only where there is neither sickness, nor grief, nor 
sighing. My wish for thee is, in addition to many 
years, many mansions in heaven; and with my 
prayers I send my blessing.” 

‘At the same time, the solicitous archpastor in- 
terceded for the saint with Hetman Doroshenko of 
Little Russia. “His Mercy, the Father Archimandrite 
of Ovruch,” wrote Archbishop Lazarus, “who 
findeth it impossible to live in peace within his 
monastery, which hath been plundered by the 
Horde and the Poles, and no longer hath any clergy, 
they having been slain, and the estates of which 
have been confiscated, hath betaken himself to Kiev 
to worship at the holy places. Since he received the 
monastic tonsure at my hands, he hath visited me 
as a son doth his father, and hath given me an 
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account of his tribulations. I trust that Your Puis- 
sance will be well pleased kindly to receive him as 
a man of worth and merit in the Church of God. 
Listen to him with trust as one completely stead- 
fast in the Faith.” 

The result of this was that Metropolitan Joseph 
(Neliubovich-Tukal'sky), who administered the re- 
gion beyond the right bank of the River Dnieper, 
assigned the venerable Macarius to Kanev, and ap- 
pointed him abbot of the monastery in that town. 
‘Thesaint long resisted this new assignment; hismeek 
and pious soul loved the Caves of Kiev, and he had 
thought to finish his service to the Lord therein. But 
the will of the archpastor prevailed, and the blessed 
one traveled to the place of his ministry. 


‘Tite Seavice oF Saint MACARIUS AS ARCHIMANDRITE OF 
Kanev. His MIRACLES; THE ATTACK OF His ENEMIES, & 
His PreDIcrion oF His owN Demise. (1672-1678) 


Inthe year 1672, the blessed Macarius gave shel- 
ter in his new monastery to Yuri Khmel'nitsky, the 
son of the famous Bogdan, who, after the death of 
his father, suffered so much because of his own in- 
experience and the attacks of his enemies. But the 
venerable Macarius achieved greater fame in the 
Monastery of Kanev because of his miracles, 
through which the Lord, even during his lifetime, 
was well-pleased to distinguish his favored one. 

‘There once came to the saint a certain inhabit- 
ant of Kanev who had lost his sight due to a dis- 
ease which covered his body with sores. With the 
application of medicines the disease was often al- 
leviated, yet the man’s sight did not return, and 
none of the advice proffered by the physicians was 
of any use to the blind man. He then turned for 
counsel to the venerable Macarius. The holy one 
replied that he had no medicines, but offered the 
man advice based on the Gospel: “Believe and pray 
to Him Who gave sight to the blind man. Go to 
church on the eve of Holy Theophany, and pray.” 
The venerable one himself celebrated the service 
on the eve of the feast, and prayed fervently for the 
blind man. And when he recited the words of the 
prayer for the blessing of the waters, “Great art 
Thou, O Lord, and wondrous are Thy works”, the 
blind man sensed a bright ray of light passing be- 
fore his face, and he began to see everything. Af- 
terward, in gratitude for this, the man had a church 
built in Kanev, dedicated to the Theophany of the 
Lord. 


Here is another example: The son of a certain 
mother, a young man, led a dissolute life. The 
mother, distressed, disclosed her sorrow to the ven- 
erable one and asked his help. The saint under- 
took to cure the young man who was sick of soul, 
andat times called him to himself, at times met him 
at his mother’s home, and urged him to amend his 
way of life. The dissolute son, who long refused to 
heed any advice, once asked why he should spend 
Jong hours in prayer. The holy one replied: “Monks 
spend long hours in prayer in accordance with their 
vow, but this doth not apply to thee. What doth, 
however, apply to thee is this: if thou remainest 
without prayer, thou shalt condemn thine own soul 
to spiritual starvation. Read but a single prayer, 
the Our Father, and thou shalt find everything 
therein: the light of divinely knowledge, lessons for 
life, and comfort and strength for thy soul. It is not 
difficult, I think, to read this prayer attentively.” The 
dissolute son obeyed. And what transpired? Read- 
ing the prayer once, he then desired to read it a sec- 
ond and a third time. Afterwards, he so fell in love 
with the prayer that he began to read it often, and 
reading it learned to be good. He began to labor, to 
live with attention to his way of life; he was com- 
pletely changed and became a comfort to his mother 
until the day she died. 

The third instance concerned a judge who lent 
money at usurious rates, who paid no heed to pov- 
erty or tears, and sold his judgment for money. 
Every Saturday the saint sent money to him, in the 
name of one person or another, with a note con- 
taining a single message: “I enclose the following, 
Thave nothing else. Take pity on me and upon thy- 
self.” The judge, moved by this, not only forsook 
usury, but donated his ill-gotten gains to the 
churches of God. 

One day, at the request of the inhabitants of 
Pereaslavl’, the venerable Macarius visited that city. 
At that time, the father of a certain family was seri- 
ously ill. The desperate family asked the saint to 
serve the mystery of holy unction for the sick man. 
He carried out their request, and the ailing father 
was restored to health. 

‘Throughout the venerable Macarius’ sojourn in 
Kanev, everyone—the old and the young, the sickand 
the healthy, therich and the poor—had recourse unto 
him, and he was a father and benefactor for them all. 
Atthe same time, the Lord rewarded His favored one 
with the great and special gift of clairvoyance. Sev- 
eral years before his death, he beheld thick clouds 
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gathering over the monastery, and a darkness which 
often covered the whole region. “This is an evil 
omen,” said the saint; “It is obvious that dreadful 
tribulation awaiteth us.” And soon after this, a ter- 
rible famine afflicted the lands about Kanev, so that 
the inhabitants fell into despair. Macarius distributed 
all his substance to deliver the poor from death, and 
he fed and watched over those who came to him. 

Finally, two years before his own end (1676), he 
foretold to the people of Kanev the utter destruc- 
tion of his monastery, and his own martyrdom 
Consequently, the venerable one ordered his breth- 
ren to prepare themselves with fasting, repentance 
and Holy Communion, as for the day of judgment. 
At the same time, moved by his prediction, the Or- 
thodox inhabitants of Kanev and the surrounding 
area began to stream in to the Monastery of Kanev, 
and there in the church, day and night, they wept 
tears of supplication to the Lord. But Macarius 
taught all to hold fast to the Holy Orthodox Faith, 
even if they had to endure being put to death for it. 
“No one can receive a crown of incorruption,” he 
said, “if he doth not suffer legitimate martyrdom.” 

Before long, the Poles attacked the city of Kanev, 
slew many and setit afire. Those who remained alive 
fled to the monastery of the venerable one, and 
within its walls, under the protection of the holy el- 
der, they sought salvation. But this was only the 
beginning of the misfortunes. In 1678, the sultan sent 
a vast army of Turks and Tartars to conquer the bor- 
der region for Yuri Khmel'nitsky. After laying siege 
to Chigirin, “on August 25th,” as the chronicles re- 
late, “the sultan’s soldiers marched from below the 
River Bug to above the Dnieper. Having given them- 
selves a respite after their military exertions, they 
arrived at the glorious Cossack city of Kanev, and 
having taken it on September 4th, they laid waste to 
itand slew a multitude of the people. In the old and 
beautiful monastery of Kaney, a great many of the 
inhabitants of the city gathered, barricading them- 
selves within the great stone church, hoping there to 
find safety. But the Turks stacked firewood and straw 
round about the church, and set fire to it, and as- 
phyxiated all who were in the church.” 

It was during this time of disaster that the ven- 
erable Macarius’ prediction of his own martyrdom 
was fulfilled by the providence of God. 


‘THE SUFFERING OF SAINT MACARIUS. 

His Martyrpom & BURIAL. (1678) 
Kostomarov, the famous Russian historian, 
rightly calls Saint Macarius “the typical saint of the 
epoch of Khmel'nitsky”. He lived and suffered just 


as thousands of Orthodox Cossacks lived and died 
for the Orthodox Faith and Church. 

When the enemy surrounded the Monastery of 
Kaney, they first tried to lure the people from the 
monastery by various deceptions; later, they issued 
threats, demanding that the people surrender. But 
within the monastery everyone had placed himself 
under the leadership of the venerable Macarius, and 
it proved impossible to shake the steadfastness of 
their spirit, which was encouraged and supported 
by the instructions of the blessed elder. Convinced 
of the futility of any further attempt to cow the 
people into submission, the Tartars rushed at mon- 
astery and, having battered down its gates, forced 
their way inside. All the people were seized with 
fear; whoever was able sought safety either on the 
ramparts or in the monastery crypts. Only Macarius 
fearlessly met the enemy, bearing the cross in his 
hands. The Tartars fell savagely upon the saint and, 
seizing him, began to beat him all over and to treat 
the cross he held in his hands with blasphemous 
mockery. The blessed sufferer only begged that they 
neither defile the holy temple nor murder the in- 
nocent. The Tartars dragged him forth from the 
monastery and through the streets of the city, beat- 
ing him mercilessly. This the sufferer endured, 
praying the while: “O Lord, grant me faith, that I 
may be found to be faithful in Thy sight!” 

After this, the tormenters bethought themselves 
of the property which, they imagined, the inhabit- 
ants had carried with them into the monastery, and 
the gold which the monastery supposedly pos- 
sessed; and, rending the body of the saint, they de- 
manded that he tell them where these things were 
concealed. The holy elder replied: “My gold is in 
heaven and not on earth. The property of the 
Church consisteth of the grace and mercy of God.” 
The barbarians sneered as they listened to the saint, 
and releasing those whom they had managed to 
seize in the monastery with the holy one, they sent 
them to tell the others, who had walled themselves 
up in the monastery, to surrender and yield up their 
treasures. If they refused, they would all be put to 
certain death. By the same men, the venerable one 
also sent a message to those at the monastery, say- 
ing: “Let the Orthodox not apostasize from the Holy 
Faith, but let them with patience undertake the 
struggle which lieth before them, ever mindful of 
the Lord Jestis Christ. If we endure, we shall reign 
with Him; but if we turn away from Him, He will 
turn away from us.” When they heard the name of 
Christ, the infidels fell upon the martyr with yet 
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greater fury, bound him between two pillars, and 
shattered his knees with instruments of iron. The 
sufferer prayed and endured, calling upon the Lord 
to strengthen him in his struggle: “Set my feet aright 
upon the path of peace which leadeth to Thee, O 
God, and to Thy dwelling-place; for this doth my 
soul desire.” The enemy smote his face, his eyes 
and chest, and finally tried to flay him alive, but, 
fearing that the people would riot, they satisfied 
themselves with beheading him and cast down his, 
body in the public square (on September 7th, 1678). 

Weeping for their benefactor, in the dead of 
night the Orthodox took up the saint's body and 
carried it into the monastery church, in which they 
barricaded themselves, vowing to die for the Chris- 
tian Faith. Meanwhile, the Tartars entered the mon- 
astery a second time and, finding the monastery 
church barred to them by the people who had en- 
closed themselves in it, lit fires around the church, 
killed everyone inside with smoke, and burned 
their bodies with fire. Later, the enemy withdrew, 
and the remaining inhabitants of Kanev searched 
for the bodies of their loved ones amid the ashes of 
the church. Then, to the amazement of them all, 
they found that the body of the holy Macarius, the 
valiant warrior of Christ, alone was untouched by 
the corruption. Although there were many bodies, 
none remained intact; but the body of the vener- 
able one was found clad in his hair-shirt, a cross on 
his breast and another in his hands, with which he 
had overcome the sorrows of life and triumphed 
for the Orthodox Faith, for the sake of which he 
courageously accepted a martyr’s death. His body 
remained as it was when he was alive. 

The Orthodox lovingly took up the blessed re- 
mains of their father and teacher and buried them 
in the same church in which they had found him, 
under the table of oblation (on September 8th, 1678). 


‘Tite UNCOVERING OF THE RELCs oF SarNT MacARiUs & 
His Gtoniricavion. (1688) 


The holy relics of the blessed Macarius lay un- 
disturbed in their place of burial until 1688. At that 
time, it was found necessary to rebuild the church 
in the Monastery of Kanev. While they were dig- 
ging the trenches for the foundation, they came 
upon the grave of the venerable Macarius. Two 


monks who enjoyed the particular respect of the 
brethren opened the coffin and found therein the 
incorrupt remains of the martyr. At the same time, 
healings began to pour forth from the relics of the 
venerable one, and zealous Christians began to 
flock to the grave of the favorite of God, whose rel- 
ics were then transferred with fitting honor and set 
ina suitable place within the monastery. But since 
the enemies of Holy Orthodoxy even after this did 
not cease to attack the Monastery of Kanev from 
time to time, in 1688 the monks transferred the body 
of the holy venerable-martyr to the city of 
Pereaslav!’, and there they enshrined them in the 
military church of the Resurrection of Christ. 

In the year 1700, after the victory at Poltava, 
when the separate Diocese of Pereaslavl’ was re- 
established, it having fallen into desuetude through 
the predations of the Tartars, Bishop Zachariah 
(Kornilovich) of Pereaslavl" petitioned Emperor 
Peter I for permission to restore the ancient St 
Michael's Monastery in that city. And when it was 
completed and consecrated (in 1713), on Novem- 
ber &th, its patronal feastday, the relics of the holy 
venerable-martyr Macarius were transferred to it 
and placed with honor in the church of the monas- 
tery. There they rested until 1786, when the mon- 
astery was dissolved. Afterwards, on August 4th 
of the same year, they were transferred to the stone 
church of Pereaslavl's Monastery of the Ascension, 
where they reposed until our times 

Bishop Gideon has left a record of a remarkable 
miracle which took place, as he writes, “among the 
many healings which have flowed from the tomb of 
the saint.” In the year 1742, when His Grace, Bishop 
Nicodemus bore the relics of Saint Macarius from 
the refectory church of the monastery to the stone 
catholicon which he had renovated, Colonel Alexis 
Glebov, who had lost all movement in his arms and 
legs, was carried by his relatives to the shrine of the 
saint. A service of supplication was celebrated; and 
afterwards, when the paraplegic touched the holy 
relics, he was completely healed. 


Translated from the Russian by the reader Isaac E. 
Lambertsen, from The Patericon of Volynia & Pochaev, 
by Archpriest Andrew Feodorovich Khoinatsky (Moscow: 
D. L. Presnov Press, 1888), pp. 211-222. Copyright © 
1994. All rights reserved by the translator. 
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THE GOSPEL PARABLES 


A Commentary for the Twentieth Century 


by The Rev. Fr. 


Victor Potapov 


IV. THE Parase OF THE Mustard SEED 


We find the parable of the mustard seed in 
three of the Evangelists: Matthew (13:31-32), 
Mark (4:30-32) and Luke (13:18-19). Here is how 
the Evangelist Matthew tells it: 

The kingdom of heaven is like to a grain of 
mustard seed, which aman took, and sowed in his 
field: which indeed is the least of all seeds: but 
when it is grown, it is the greatest among herbs, 
and becometh a tree, so that the birds of the air 
come and lodge in the branches thereof (Matthew 
13:31-32). 

In this parable it is necessary to understand 
that Christ is comparing the Kingdom of Heaven 
not with the mustard seed, which is insignificant 
in size (among the Jews of that time there was a 
saying: “Small as a mustard seed”), but with the 
ultimate process of its growth, when it turns into 
a big, bushy tree, in whose branches flocks of 
birds find shelter. Birds are a metaphor that 
signifies God’s people, who will find shelter (be 
saved) in the Church of Christ which was to be 
founded. The mustard seed, in appearance dead 
and insignificantly small —the least of all seeds, 
in the words of the parable — is a symbol of the 
mystery of the resurrection from the dead. We 
shall tell about all this in more detail alittle later. 

Jesus Christ spoke the parable of the mustard 
seed immediately after the parable of the tares. 
‘This was not by chance, for they are intercon- 
nected. In the parable of the sower it is said that 
of all the seed sown, three parts perish, and only 
the fourth part comes up (is saved); the parable of 
the tares explains that from the tares a great 
danger threatens even this fourth part of the seed 
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sown. On listening to these parables, the dis- 
ciples might have come to despondency because 
of such a small number of people for whom the 
way to salvation would be open. That is why the 
Lord offers them also the parables of the mustard 
seed and the leaven (we shall speak of the latter 
next time). This seed, being the least of all seeds, 
when it comes up becomes the greatest among 
herbs, and becometh a tree, so that the birds of the 
air come and lodge in the branches thereof. The 
very same thing will happen with the Christian 
preaching as well. Although the disciples of 
Christ were powerless according to human un- 
derstanding, yet the power concealed in them 
was great, and the preaching of the Gospel spread 
throughout the whole world. 

Concerning this, Blessed Jerome writes thus: 
“The preaching of the Gospel is the least of all 
teachings. In the very beginning it seems improb- 
able: It preaches man and God, a God Who dies, 
and the scandal of the Cross. Compare this teach- 
ing with the tenets of the philosophers, with their 
books and brilliant oratory, with the composition 
of their speeches,” writes Jerome, “and thou shalt 
see how the seed of the Gospel is the least of all 
these seeds. But this (the teaching of the philoso- 
phers — V.P.), while penetrating deeply at first, 
does not create life; on the contrary, it grows weak 
and becomes exhausted, and dries up like grass. 
But the Good Tidings, while seemingly small, 
upon being sown in the soul of the believer or in the 
whole world, take root like a powerful tree.” 

‘The Kingdom of God, the Kingdom of Christ 
on earth or the Church of Christ, which at first 


was quite small and barely noticeable, like the 
mustard seed, grew. The Church of Christ is 
always contemporary and contains within itselfa 
multitude of peoples, just as flocks of birds are 
sheltered in the branches of the mustard tree. 

In such hot countries as Judea, the mustard 
tree attains huge proportions. It differs greatly 
from mustard plants of other countries of the world, 
which attain only the height of an ordinary shrub. 
Aman on a horse can ride under its branches; large 
furnaces are fueled by its boughs; flocks of birds sit 
on its branches, and its branches do not break even 
under the weight of a man. ‘The seeds of the 
mustard tree were considered medicinal and for 
this reason the plant itself was widely known. 

Christ Himself is both the mustard seed and 
the Sower. In Him Alone, as in a seed itself, His 
whole Church was originally contained, and from 
Him it spread throughout the whole world. Christ 
is the one, eternal Head of the Church; without 
Him there would not be a Church. And Christ is 
also the Sower, Who willingly gave Himself over 
to death and through this death gave life to His 
Church — to all who believe on Him. He Himself 
said of Himself: Except a corn of wheat fall into 
the ground and die, it abideth alone: but if it die, 
it bringeth forth much fruit (John 12:24). 

Indeed, Christ was thelittle seed in the eyes of 
men. He was born in Judea, a country remote 
and insignificant in political terms; for thirty 
years he lived in obscure Nazareth, in despised 
Galilee, in the home of a carpenter; by His teach- 
inghe attracted unto Himself few disciples from 
simple fishermen and publicans; and finally, hav- 
ing given Himself over into the hands of enemies, 
he died a shameful death on the cross. But then 
He resurrected, ascended to the Father, and His 
Church spread throughout the whole earth, like 
a great tree. In Him the ancient prophecy of 
Ezekiel came to pass: I will also take of the 
highest branch of the high cedar, and will set it; I 
will crop off from the top of his young twigs a 
tender one, and will plant it upon an high moun- 
tain and eminent: in the mountain of the height of 
Israel will I plant it: and it shall bring forth 
boughs, and bear fruit, and bea goodly cedar:and 
under it shall dwell all fowl of every wing; in the 
shadow of the branches thereof shall they dwell 
(Bzekiel 17:22-23, KJV). 


And so, from Christ, as from a mustard seed, 
His Holy Church spread throughout the whole 
world through a handful of unlearned apostles. 
‘The very same process takes place in the soul of a 
man who has responded to the teaching of the 
Gospel: God's grace, which at the beginning acts in 
amanner barely noticeable for a man, in conjune- 
tion with his (the man’s) efforts, gradually enve- 
lopes his whole soul, perfecting it and making it a 
“temple of God”. The action of the Gospel teaching 
is similar to the mustard seed, and Clement of 
Alexandria writes: “It stings the soul with benefit 
for us’; that is, the commandments of Christ at 
first seem bitter and unpleasant for our heart 
which is attached to sin, but when we decide to 
fulfill them, they become healing and saving, for 
they renew and transfigure our hearts. 

Venerable Isaiah writes: “...it is fitting for us 
to imitate the properties of this seed. When 
Scripture calls it the very least of all seeds, then 
by this it shows that we must love 
humblemindedness, considering ourselves lower 
than everyone, and have meekness and long- 
suffering. Its red (ruddy) color signifies modesty 
and chastity, so that we would not allow in our 
flesh anything depraved. Its sharpness signifies 
hatred for the passions and the vanities of the 
world. And that its sharpness is not otherwise 
revealed except when it is crushed and grated — 
by this it demonstrates that virtue does not bring 
any kind of benefit unless we bear labors and 
afflictions in cultivating it. And so, in accordance 
with the image of this seed let us examine our- 
selves: Are we like it in humbleness of heart, 
meekness of soul, fervency of love?” 

‘The mustard seed produces warmth. So also 
the grace-filled word of God, received by the 
heart, warms it. Luke and Cleopas, the two 
disciples of Christ, experienced in themselves 
such agrace-filled warmth on the way toEmmaus, 
when they said with amazement: Did not our 
heart burn within us, while he talked with us by 
the way (Luke 24:32), Mustard produces an urge 
for food, while the word of God arouses in the sou 
a hunger for the Heavenly Bread and a thirst for 
salvation and justification in Christ the Saviour. 

The Lord speaks even more fully and clearly 
about this saving effect of His teaching on our 
heart in the quite short parable of the leaven. 
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WHILE IT IS STILL DAY.. 
THouGHts FoR RePentinG CHRISTIANS 
Reaver JoserH Miter 


At the beginning of Great Lent, the Church 
provides Forgiveness Sunday for our spiritual 
welfare. Especially on this Sunday, we formally 
forgive and ask forgiveness all around. Much too 
often, we simply think of it as Cheesefare Sun- 
day when we eat pancakes with sour cream, “like 
Babushka used to make,” and perhaps herrings 
and a little caviar. 

Now let us be as serious as we shall perforce 
be when we face Almighty God on the day of our 
judgment. Forgiveness Sunday may well be the 
time when we achieve Salvation, when we have 
the humility to repent so that we may be forgiven. 
Thereis, after all, no forgiveness from God or man 
if there is no repentance, and there is no repen- 
tance without humility, and humility can be 
learned only through unending, unqualified obe- 
dience to everything Our Savior asks. Everything 
without exception. The most rigorous podvig we 
can think of will be useless and of no effect if we 
do not achieve repentance. 

Why is it so difficult for us to remember that 
one day we shall face God as Judge, that every- 
thing we know and experience in this life will 
end totally? Heaven and earth will pass away, 
but My Word will not pass away, said Our Savior. 
‘This will really happen. It is not a myth, not 
something that might happen. It will come about 
— perhaps when we least expect it. 

‘There was C—, who sat down on Sunday af- 
ternoon in July to watch TV, having attended 
Liturgy in the morning, and sitting there in his 
recliner he departed this earth, his last sight of 
this earth the ball game he was watching. It’s 
true, his health wasn't especially good and he had 
been looking a little pale lately, and he was sev- 
enty years old. But neither he nor anyone else 
expected him to die that Sunday afternoon. 

‘There was P—, a hardworking man and zeal- 
ous supporter of his parish. One Saturday morn- 
ing he mowed the yard and trimmed the bushes; 
in the afternoon he washed the car and took two 
sacks of stuff to be recycled, fixed a meal for him- 
self and washed the dishes. He did not make it 
to Vespers. When his son came home from his 
work shift at three in the morning, he discovered 
that P— had long since departed. He had no 


known health problems, and was just over sixty 
years old. 

‘The twenty-five-year-old goddaughter of a 
priest went out to ride behind her boyfriend on 
his motorcycle. She was not wearing a helmet 
when she fell off and hit her head on the curb. It 
was an enormous shock to everyone who knew 
her, of course, and they talked about it for years. 
Whether they learned the obvious lesson is un- 
known. 

‘And there was B—, just four years old. He 
developed a serious infection which rapidly esca- 
lated and carried him into the arms of Our Lov- 
ing Savior. In these times when science has 
learned so much, little children just don't die of 
infections. So much for science. 

We cling to the romantic notion that only pa- 
gans and heterodox die suddenly and without 
warning, That idea is a subtle trick of the Evil 
One. These people were all Orthodox, members 
in good standing, Fortunate are those who de- 
part this life lying in a warm bed, surrounded by 
apious and loving family, with a priest to admin- 
ister Unction and lay the Gospel on the face of 
the departed. But it is foolish to count on it. 

A young friend graduated from a prestigious 
university in 1984, went to medical school and 
then completed a residency in anesthesiology and 
pain management, and was just ready to take a 
regular position in that speciality in a local hos- 
pital. He went to work on a Tuesday morning, 
walked into a work room, sat down, and died. He 
was thirty-two years old, and one of the kindest, 
gentlest, sweetest people you could hope to meet. 
Was he Russian, or was he an American? It is 
irrelevant. 

Every one of these people departed without 
any chance at all of waiting for Forgiveness Sun- 
day, or of even asking forgiveness of everyone or 
anyone. How shall we protect ourselves from such 
an event? There is only one answer: we must 
live with repentance in our hearts, minute by 
minute, repentance as constant as the stars, as 
constant as the Love of God. We must do as the 
Athonite fathers have said: “From this day, from 
this hour, from this minute, let us love God above 
all things.” 
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‘An essay on Confession appeared in Ortho- 
dox America not too long ago, written by a priest 
whose first Confession concerned a man dying of 
cancer. The man struggled to remember so he 
could confess every sin he could think of. The 
true and saving fear and urgent need for repen- 
tance moved him to search for and smooth out 
every wrinkle in his conscience, before he would 
be required to account for himself before the 
“dread judgment seat of God.” 

Before we can repent, we must have some 
kind of record of our sins. This record must be in 
memory, and must be accumulated from each 
day's experience by the examination of conscience. 
Once a day is a bare minimum, but many times a 
day would be more profitable, until repentance 
will become practically a habit and occur almost 
simultaneously with the temptation or sin. If we 
remember our sinfulness and weakness even from 
the beginning of each day, true repentance will 
grow in our hearts unto Salvation. 

‘The Lord blesses the merciful. Have you been 
merciful? ‘The Lord blesses peacemakers. Have 
you been a peacemaker? The Lord instructs us 
to treat others as we would be treated, not just 
the casual acquaintance or the stranger on the 
street, but our spouses and our children and the 
people we work with daily, and our fellow parish- 
ioners. The Lord does not bless us to treat those 
people well who treat us well, but He blesses us 
to treat well those people who treat us badly, who 
may abuse us or torment us in some way, who 
may even have righteous dominion over us. Bless 
those who curse you, He says. How have you 
done? Are you able to repent of failing to bless 
those who curse you? 

‘The Lord tells us to give to His service ten 
percent of our goods, our energy, the work of our 
hands. The Lord teaches us that this should be 
the first and best ten percent. How have you 
done, in this respect? May God have mercy on 
those who have been stingy, calculating the cost 
of everything in the parish like a true pharisee, 
and penny-pinching with God's church and those 
who serve the Church, miserly instead of lovingly 
and mercifully. Judge yourself, be aware of your 
sins and sinfulness, here, while you have oppor- 
tunity to repent, to change yourself and your 
ways, and become acceptable to enter the King- 
dom, into which nothing imperfect shall enter. 

Recently, someone asked Archbishop Alypy, 
“Viadika, how can I know when I have truly 


repented?” The archbishop replied, “When you 
stop sinning.” 

People, even Christian people, often expect a 
single act of repentance, or regret, to suffice. It 
does not. The temptation to lust remained with 
Saint Mary of Egypt almost to the end of her 
earthly life, for many years after she went to the 
desert. It's not that different for most of the rest 
of us. That explains why she remained in the 
desert. She was repenting exactly as Archbishop 
Alypy said. (Even though Saint Mary and Arch- 
bishop Alypy are separated by fourteen hundred 
years, they had the same Teacher.) 

Did we say regret? Much too often, we just 
wish we hadn't done something, like saying, “Gee, 
I'm sure sorry about that,” and then go right on 
with our lives. ‘That’s regret, not repentance. 
Kind of like stubbing one’s toe on the rocking chair 
and saying, “Wow, I wish I hadn’t done that.” If 
that is the limit of our repentance, we can be all 
most certain of doing the same sin again and 
again, further weakening any chance of entering 
Paradise. 

Repentance means one has changed one’s life, 
one’s outlook on life and particularly on oneself. 
Repentance must become a lifelong habit, a fear 
of separating oneself from God, so overpowering 
that doing the sin again becomes impossible, sim- 
ply impossible. The absolutely most terrifying, 
most agonizing experience in this life is to con- 
template the loss of the love of God, leading to 
Eternity separated from Love and being eternally 
devoured by the “worm that never dies.” The very 
soul shrieks with terror at this possibility. Which 
delight in this life remaineth no party to grief? 
What glory hath stood unchanging on the earth? 

An acquaintance was suddenly faced with a 
serious operation, not life-threatening in itself, 
and after the initial shock went away he was quite 
ready, even anxious to get it over with. But in 
the night he awoke in a state of consuming ter- 
ror, like the “terror of Death” which David the 
Psalmist experienced. This acquaintance said he 
saw before him the gates of Paradise with the 
Light of Tabor streaming through, and he saw at 
the same time that the way was barred to him, 
ineluctably locked against him and that he would 
spend Eternity shut out from light and life and 
love. This scene remained in front of him for some 
moments, holding his mind like a vise, until the 
thought entered his mind that he could still re- 
pent, and that repentance not only of his sins but 
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of every earthly attachment was the key to the 
lock of the gate before him. With the thought of 
repentance, he saw the way become open for him 
to enter Paradise. The prayer of the Good Thief 
came to him, and reminded him that this man 
who was crueified with Christ, in the last hour of 
his earthly life, repented of all his wickedness 
and that day was taken into Paradise because of 
his repentance. He had Christ's promise for it, 
the sound of the Savior's voice still in his ears, 
when his body gave up its spirit. Every earthly 
attachment? Since that time, this acquaintance 


has lived with a much different mind, not at ease 
with his former way of life. 

Afinal thought. We fall into sin because we 
are proud, we think we can control ourselves, we 
trust in our own strength and do not ask Almighty 
God to help us. We will always sin, not only in 
lust but any other way, as long as we try to go it 
alone, to avoid sin by our own strength. Like the 
little children whom Our Savior favors, let all of 
us always and forever ask simply and with trust 
for this protection from our Almighty and Loving 
God. 


ON CONTRITION OF HEART & WEEPING FOR ONE'S SINS 


Contrition of heart and weeping for one’s sins 
work wonders. Listen to the following account, 
and you will be convinced that this is true. 

One day, Saint Niphon beheld two angels 
bearing a human soul up to heaven without per- 
mitting it to pass through the erial toll-houses. 
‘The demons, the arial tax-collectors, began to 
scream: “Why are ye not giving this soul over to 
us? Itis ours!” But the angels said: “Can ye prove 
that it is yours?” “Yea,” the demons answered; 
“up until the moment of death it did only evil, 
and there was not a single sin which it did not 
commit. It was enslaved to the passions and 
parted from its body without repentance. Who- 
soever hath died a slave to sin is ours!” But one 
of the angels answered them, saying: “Since ye 
always lie, we will not believe you. But let the 
guardian angel of this soul be called, and we will 
believe him, for he will utter no lie.” The guard- 
ian angel appeared, and the angels asked him: 
“Did this soul repent, or did it leave its body while 
yet in sin?” “Truly, this man was a sinner,” re- 
plied the angel, “yet when he felt himself grow- 
ing sick he confessed his sins to God, shedding 
tears; and lifting up his hands to heaven he ear- 
nestly begged God for mercy.” Then the angels, 
took the soul to themselves, and the demons were 
put toshame. But the demons were dissatisfied, 
and again cried aloud: “If this man can find mercy, 
that would mean that the whole world is saved! 
Are we laboring in vain?” “Yea,” responded the 


angels, “all sinners who confess their sins hum- 
bly and with tears receive forgiveness from God, 
but for those who die without repentance God is, 
a judge.” And having uttered these words, they 
departed for the gates of heaven, and that soul 
was saved. 

Thus, brethren, are contrition of heart and 
the tears one sheds over one's sins conducive to 
salvation. They have the power, as you see, to 
wash away even the most grievous of sins, to re- 
move the stumbling-blocks which the soul can 
encounter on its way to the kingdom of heaven, 
and to rescue one from the very clutches of hell 
and bear one up to paradise, ‘This is why God 
Himself calls us to such tears, He says: “Turn to 
Me with all your heart, and with fasting, and with 
weeping, and with lamentation: and rend your 
hearts..., and turn to the Lord your God: for He 
is merciful and compassionate, long-suffering, 
and plenteous in mercy” (Joel 2: 12-13). 

Let us therefore never forget that “a heart 
that is broken and humbled God will not despise” 
(Ps, 50: 19), and that “godly sorrow worketh re- 
pentance to salvation not to be repented of” 
(I Cor. 7: 10). Amen. 


‘Translated from the Russian by the reader Isaac 
E. Lambertsen, from The Prologue in Homilies, 
compiled by Archpriest Victor Guriev , 4th edition 
(Moscow: Press of the Russian Monastery of Saint, 
Panteleimon on Mount Athos, 1912), pp. 323-324. 


ON CHURCH LAMPS & CANDLES 
By AssoT AMBROSE 


Everything the Holy Church has established 
and accepted is of great significance. Nothing in 
itlacks a purpose. “All of this hath the Holy Spirit 
established”, cries St. John Chrysostom, speak- 
ing of various prayers (Homily on Acts 21:5). 

The lighting of candles is also not without 
purpose; it is not merely a decorative act. Adorn- 
ing the divine services, the lighting of candles 
enhances their joyful nature and solemnity, and 
the zeal of Orthodox Christians for lighting 
candles in church is praiseworthy and salvific, 
In the Prayer beyond the Ambo, which the priest 
recites at both the Liturgy of St. John Chrysos- 
tom and the Liturgy of St. Basil the Great, one 
hears the following noteworthy words: “Sanctify 
those who love Thy house, and do thou glorify 
them with Thy divine power”. Without doubt, 
those who put up candles enhance the majesty of 
the church of God. 

However, the significance of the candle does 
not lie only in this. What is it? God is the “Fa- 
ther of lights” (Jas. 1:17), and “dwelleth in light 
which no man can approach unto” (I Tim. 6:16). 
In offering the light of a burning candle to God 
as a gift, one offers God something appropriate 
to Him. 

God’s command to light lamps is found in the 
Old Testament. Lamps were essential appurte- 
nances of the Old Testament tabernacle and 
temples. ‘The lighting of lamps was one of the 
liturgical responsibilities of the clergy. This is 
mentioned throughout the Pentateuch of Moses. 
The lamps and candle-stands of the Temple of 
Solomon were particularly splendid. The sacred 
fire, which miraculously descended from heaven 
at the consecration of the temple, was carefully 
preserved. The word “lamp” is used many times 
in the Old Testament in a symbolic sense to des- 
ignate the soul, in which the light of God should 
burn, and also the spiritual light of the founder 
of the dynasty. Thus, the lighting of lamps was 
not only commanded and approved in the Old 
Testament Church by the Lord Himself, but 
served likewise as the basis for beautiful sym- 
bolic images. 

In the Christian Church, lamps and candles 
have an even greater significance. Let us note 
that even the first divine liturgy, the Mystical 


Supper, had to take place under the light of lamps. 
In the early years of the Church, in the Apostolic 
Era, lamps were lit, possibly only for illumina- 
tion, since the Meal of Love (the Agape) was cel- 
ebrated in the evening, or even at night (Acts 
20:7-11). Yet there is also mention in Acts (20:8) 
of many lamps, which might indicate that lamps 
were also lighted to impart solemnity to the di- 
vine services. Later, during the period of perse- 
cutions, Christians gathered to celebrate their 
divine services in the catacombs, at night-time; 
and, of course, they had perforce to do this by 
lamplight. With the triumph of Christianity, 
lamps and candles began to be lit by the faithful 
even during the daytime, as a sign of solemnity 
and spiritual joy. 

The first mention of wax and oil as matter for 
the illumination of churches is encountered in the 
ancient Canons of the Apostles (8, 72). In the 
ancient “Pilgrimage of Etheria” [the diary of a 
4th century pilgrim, which describes the Paschal 
services in the Holy Land of her time—ed,] there 
is also mention of processions being made, dur- 
ing which the participants carried lighted 
candles. The Typicon prescribes when the breth- 
ron are to light candles and when to extinguish 
them, dedicating to this two chapters, as well as 
individual remarks applied to the celebration of 
the festal and lenten services. This is the signifi- 
cance of the lighting of candles and lamps duu 
ing the divine services of our Church, a practice 
found at every point in her history. 

InJerusalem, on the night of Holy Pascha, the 
Holy Fire miraculously descends into the Church 
of the Holy Sepulchre as a special gift, and this 
fire is distributed to all the faithful /see a contem- 
porary account of this continuing miraculous event 
in Orthodox Life Vol. 34; March-April 1984). Is 
this not a wondrous sign of God's will and bless- 
ing that the faithful light lamps in church? 

There are a whole series of descriptions of this 
grace-bearing phenomenon. We shall cite here, 
in brief, an old Russian account, taken from the 
report of Abbot Daniel, who made a pilgrimage 
to the Holy Land in the 12th century. “On Great 
Saturday, at the sixth hour of the day, a count- 
less multitude of people assemble at the Church 
of the Resurrection of Christ. Native people and 


travellers from other lands, from Babylon, Egypt 
and Antioch, gather together on this day in an 
innumerable multitude and fill every place 
around the temple of the Tomb of the Lord. It is 
then impossible to move into the church and 
around the church; many faint because of the 
closeness. And all these worshippers stand with 
unlighted candles and await the time when the 
doors of the church will open. When they are 
opened, all enter the church; and, pushing with 
force and crowding one another, they fill the whole 
church and the vestibules. And all the people 
pray a single prayer, all cry out without ceasing: 
‘Lord, have mercy!” So loud are these exclama- 
tions that the ground groans and shakes through- 
out all that space because of the crying of the 
people, True believers then weep from compune- 
tion, and even one whose heart is hard will feel 
shame, remembering his sins, and will say to him- 
self: Will the holy light now fail to descend be- 
cause of my sins? Thus did all the faithful stand 
in tears and contrition of heart. Suddenly, after 
the ninth hour, a little cloud came from the east 
and stood over the church, and rain poured down 
over the holy Tomb and soaked those who stood 
near the Tomb, Then, suddenly, a light shone in 
the Holy Tomb, and a splendid radiance spread 
from the Holy Tomb of the Lord, and all who be- 
held it stood in awe. A bishop and four deacons 
approached and opened the door of the Tomb. And 
taking up a candle, the bishop entered the Sep- 
ulchre, lit it from this holy light, and issued forth 
from the Tomb. From this candle we all lit our 
own candles. This holy light is not like an earthly 
light, but is something different: it shines with 
astonishing brilliance, and its flame is beautiful, 
vermillion in color. Thus, all the people stand 
with lighted candles, unceasingly praying: ‘Lord, 
have mercy’, gazing upon the light of God with 
great joy and ecstasy.” 

Thus, in both the Old and the New Testament 
Church God has definitely revealed the neces- 
sity of lighting lamps in church. 

Now, during the era of electricity and other 
marvelous illuminative possibilities, the question 
arises as to whether the light of candles and 
lamps, which entail expense and an outlay of 
funds, might be replaced by electrical light, which 
is cheap and can be turned on with the slightest 
pressure on a switch. Inno way! When, instead 
of oil lamps, electric bulbs burn in front of the 


iconostasis, or when the seven-branched lamp 
beyond the altar is electrified, an extremely de- 
pressing impression is created, and the soul 
senses that something is not right. The flames 
of the lamp and candle will never be replaced by 
electric lighting. Why is this so? This is not 
merely by force of habit. Let us ponder the mean- 
ing of the candle. 

‘The wax candle is a pure gift to God. Every- 
one has labored for the creation of this candle, 
and through man all creation offers it as a gift to 
the Lord. The flowers grew on the earth; gather- 
ing nectar from the flowers, the bees made the 
wax; and man, making or buying the candle, and 
sacrificing the money he has earned by his labor, 
offers it as a sacrifice unto God. Thus, all of God's 
creation participates in this sacrifice, 

How good this is! Not for naught do the south- 
ern Slavs maintain the beautiful practice of kiss- 
ing the candle before setting it up and lighting 
it. The light of lamps instills serenity in man’s 
soul and brings us closer to the Lord’s parable of 
the wise and foolish virgins, whose lamps burned 
oil; it likewise brings us closer to the nearly two 
thousand year past of the Christian Church, and 
makes it possible for us to offer sacrifices to our 
Redeemer and God. How delightful for our soul 
is the light of candles and lamps! 

‘The light of candles accompanies our whole life 
in the Church. Archbishop Nicanor of Cherson 
(+1890) speaks beautifully of this: “Can one say that 
the wax candle reminds us of our own baptism, 
when we were born into the light of God, when the 
steady hand of our godparent held the candle lit, 
before God, instead of our weak, baby hand; when 
our sponsor's mouth pronounced for us our prom- 
ise to burn for God with the light of pure faith and 
unfailing love for Christ throughout our whole life, 
and for all eternity? Can we say that the burning 
candle reminds us also of the hour of our death, 
when the strong hands of those around us will place 
inour cold hands an extinguished candle from Pas- 
sion Week, or some other church candle, as a sign 
that our soul, our faith, our hope has soared aloft 
to the throne of the loving-kindness of God which 
covers and forgives all. Can one say that the wax 
candle which burns before God serves as a higher 
emblem of our faith, hope and love, which burn 
before God, a higher symbol of the prayers of glori- 
fication, forgiveness and thanksgiving which are 
offered to Him?” 


To this we may add that the candles lighted 
ing the performance of the holy Mysteries also 
we their symbolic meaning. Thus, during the 
celebration of the Rite of Matrimony, as Symeon 
‘Thessalonica says, “Those being joined in mat- 
rimony hold candles, showing their chastity and 
ving as a sign of the grace of God which is 
present in them. From this it is clear that the 
Holy Chureh gives candles not to all, but only to 
virgins, for only virgins went forth to greet the 
Bridegroom with lamps, as we read in the Gos- 
pel.” And during the tonsure of a monk the supe- 
rior hands a candle to the monastic, saying: “Take 
this candle, brother, and see that henceforth thou 
be a light to the world through a pure and virtu- 
ous life and good morals. For the Lord hath said: 
Let your light so shine before men that they may 
see your good works and glorify your Father, Who 
is in the heavens...” And to light candles during 
services performed for the departed is not only 
an ancient custom, but an institution of the holy 
fathers, ‘Thus, St. Athanasius the Great says: 
“Do not omit, when calling upon Christ God, to 
light oil and candles at the grave of one who has 
reposed in piety. ‘This is pleasing to God and pro- 
vides great benefit to the departed. If the de- 
parted was sinful, this will release him from his 
transgressions; and if he was righteous, it will 
add to his reward.” 

‘The saints ascribed great significance to the 
lighting of candles. 

Firstly, according to an ancient account at- 
tributed to St. John of Thessalonica (early 7th 
cent.), our all-holy Mistress, the Theotokos her- 
self, asked all present to light all the lamps in 
anticipation of her dormition, saying: “Fathers 
and brethren, help me, for I am fated to leave 
the body for my eternal repose. Therefore, rising 
up, show your great love for me. For I do not ask 
gold or silver of you, for they are vain and cor- 
rupt, but I ask your kindness, that ye may abide 
with me for the course of these two nights. And 
let each of you take a lamp and not permit it to 
g0 out for three days; and I will bless you before I 
depart.’ And they did what she told them to do.” 
In another passage of this account, the Apostle 
Peter addresses those present as follows: “Breth- 
ren, and those of you who have come to this place 
for the departure of our Mother Mary, ye have 
done well to light lamps, which shine forth with 
the fire of this visible life. I would desire that 
each of you take up his lamp also in the age which 


is without end, in which there is nought which is 
material.” 

We shall cite here two examples of how nec- 
essary the saints considered the lighting of 
candles. In The Spiritual Meadow of the blessed 
abba John Moschus (early 7th cent.), we find this 
account: “Saint Dionysius, the priest and keeper 
of the vessels of the most holy Church of Ascalon, 
told us of the hermit abba John. “Iruly,’ he said, 
‘he was a man great before God in our time. How 
pleasing he was in the eyes of God is shown by 
the following miracle, which he related tous. The 
elder lived in a cave in the environs of the village 
of Sokha, about twenty miles distant from Jerusa- 
lem. The elder had in his cave an image of our 
all-holy Mistress the Theotokos and Ever-virgin 
Mary holding the preéternal Infant, our God, in 
her arms. Whenever the elder considered going 
either into the depths of the desert or to Jerusa- 
lem to venerate the holy Cross and the holy 
places, or to Mount Sinai for prayer, or to the 
martyrs who lay in places far from Jerusalem — 
for the elder was a great venerator of the mar- 
tyrs — when he would depart, it was his custom 
to set up a candle and light it; then, having stood 
in prayer and asked God to guide his path, he 
would turn to the icon of the Theotokos as if to 
say: ‘O most holy Mistress Theotokos, I am set- 
ting out on a long journey for many days. ‘Take 
care of thy candle and preserve it, that it not burn 
out before thee until I return. Iam going forth, 
confident of thy help throughout my journey.’ And 
having said these words before the icon, he set 
forth on his travels. When he completed the pro- 
posed journey, which would sometimes last as 
long as two or three months, or even five or six 
months, on his return he would find the candle 
burning, as though he had just put it up before 
setting out” (ch. 180). 

Our own St. Seraphim of Sarov kept a large 
number of candles burning in his cell, and ex- 
plained why this was so. We shall cite here the 
relevant passage from N. Levitsky’s The Life, 
Struggles, Miracles & Glorification of Our Vener- 
able & God-bearing Father Seraphim, Wonder- 
worker of Sarov: “Before the holy icons — the 
most venerable of which was the icon of the 
Mother of God ‘of Compunction’, or, as Fr. Sera- 
phim called it, the ‘Joy of All Joys’ — lamps and 
a multitude of candles were always burning. 
Brass trays and candlesticks which stood on his 
table served to hold them. Stacks of candles yet 


unburned lay there — all brought as offerings by 
pilgrims. The more time passed and the more 
people came to Father Seraphim, the more 
candles there were burning in the cell of the ven- 
erable one, so that when it was cold outdoors, 
even without having to light the stove it was al- 
ways hot and stuffy [in the saint's quarters]. 
Father Seraphim himself explained to N. A. 
Motoviloy, one of his most dedicated followers, 
the reason why he lit so many lamps and candles 
before the icons. “As you know,” the venerable 
one said, “I have many people who take pains 
over me and do good to my little orphans [i.e., 
the sisters of the Diveyevo Convent, who were 
living in a mill built by Saint Seraphim at the 
command of the Mother of God). They bring me 
oil and candles and ask me to pray for them. So 
when I read my rule of prayer, I first commemo- 
rate them once a day. But since there are so many 
names, Iam unable to repeat them at every pas- 
sage in my rule where this ought to be done, else 
there would not be time for me to complete my 
rule; s0 I put up all these candles for them — one 
candle apiece, as a sacrifice unto God for each; or 
one large candle for several. For others I keep 
lamps lighted, and where there is provision in 
my rule for commemorating them, I say: ‘O Lord, 
remember all these people, Thy servants, for 
whose souls I, the lowly one, have lit these candles 
and lamps unto Thee.” 

‘And so, brethren and sisters, this shows us 
what help candles give us: they, as it were, pray 
for us themselves. 

What example or model can the candle pro- 
vide for us? The venerable Seraphim of Sarov 
speaks of this thus: “In his body, man is like unto 
a lighted candle. A candle must burn down, and 
man must die. Yet his soul is immortal... We 
should look upon our life as a candle fashioned, 
as is customary, of wax, a wick and a burning 
flame. The wax is our faith, the wick is our hope, 
and the flame is the love which unites the faith 
and hope together, just as the wax and the wick 
burn together in the presence of fire. A candle 
made of inferior materials gives off a stench when 
it burns and gutters out: thus also, in the spiri- 
tual sense, the life of a sinner is malodorous to 
God. Therefore, when gazing upon a lighted 
candle, especially when we stand in the temple 
of God, let us remember the beginning, the course 
and end of our life; for as @ candle lit before the 
countenance of God melts away, so does our life 


diminish with each passing minute, drawing us 
closer to the end. This thought helps us to avoid 
distraction in church, to pray with greater ardor, 
and to strive that our life before God may be like 
a candle fashioned of pure wax, which does not 
give off an unpleasant smell” (Ibid.). 

What example can we take from the candle? 
Let us burn, like it, with a goodly light; then we 
will not be frightened either by the darkness of 
this life, nor by impending death, nor by the eter- 
nity which lieth beyond the grave. Light drives 
away darkness. What serves to light our way? 
The light of the commandments of God, the teach- 
ing of the Holy Church, the instructions of the 
holy fathers. “Thy law is a lamp unto my feet 
and a light unto my paths” (Ps, 188:105). Yet may 
not someone perhaps say that I have no light in 
me? There are, of course, such people. Every 
baptized person who goes to church has his own 
light and his lamp burns. But does his lamp have 
a sufficient quantity of oil? There were five wise 
virgins and five foolish ones. The lamps of all 
burned; all of them fell asleep while their lamps 
were burning. But the wise virgins had enough 
oil, whereas the foolish ones had little, and just 
when they needed them — essentially, they had 
brought them along especially for this moment 
— their lamps began to gutter out. In vain did 
they rush hither and thither, seeking to purchase 
oil wherever they could. 

‘The Greek and Slavonic words for oil are a 
close homophone for the words used to designate 
mercy, almsgiving. Thus, the lamps of those who 
lack mercy gutter out. Assuming that nothing 
had changed from the time they fell asleep, they 
imagine that they are able to buy oil. They have 
the means and the desire to purchase it, yet they 
are in nowise able to do so. The market of life is 
closed; there is no one to sell it to them. For in 
that world it will no longer be possible to show 
mercy: mercy is a privilege of the present life. 
The blessed Augustine rightly says of the condi- 
tions of the life which is to come: “Mercy is es- 
sential for every person. Ye share your bread with 
the hungry. But if there is no hunger, with whom 
will ye share your bread? If there is no homeless 
wanderer, to whom will ye show hospitality? If 
there is no nakedness, whom will ye clothe? If 
there is no sickness, whom will ye visit? If there 
is no captivity, whom will ye ransom? If there 
are no arguments, whom will ye reconcile? There 
will be no such evils in the world to come; 
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therefore, such ministries will not be necessary.” 
Will not that which happened to the foolish vir- 
gins also happen to all of us? They heard the 
voice of the heavenly Bridegroom say: “Verily I 
say unto you, I know you not’ (Mt. 25:12). 

Thus, let us take care to maintain our oil and 
fire, that the flame may not be extinguished and 
that there be a sufficiency of oil when our lamp 
will become for us a question of life or death, of 
everlasting life or everlasting death. 

Let us also take an example from the candle 
inanother sense. The candle is fragrant, it smells 
of honey and flowers. In our life are both the 
smell of death and the smell of life, as the divine 
apostle says (see I Cor, 2:15-16). Let us emit 
the sweet savor of life, Let us be redolent with 
the honey of merey, of mingled condescension and 
all-forgiving love. Let us give off the scent of the 
fowers of the virtues. Like blossoms lifting their 


faces to the sky and the sun, so must we direct 
our thoughts toward heaven and gaze upon the 
Sun of righteousness, the Lord Jesus, 

‘We offer a candle as a gift to the Lord God, to 
the all-holy Theotokos or to some saint. We con- 
sider the candle to be a worthy gift. Let us also 
make ourselves worthy, that we may burn before 
God all the days of our lives. As the time of our 
earthly life grows shorter, let us not be afraid, 
‘but in the guise of a radiant flame let us reach 
up to the heavens. Let us become a worthy sac- 
rifice to God, a pure whole-burnt offering. 

Thus, the little wax eandle can teach us much 
if only we will learn its lesson. 

‘Translated from the Ruasian by the reader Isaac E. 

Lambertsen. Source: “The Word of the Church” (the 
monthly periodical of the Australia-New Zealand Diocene), 


#9 (September), 1957. 
Translation copyright © 1994. All rights reserved. 


2nd Annual Southern Orthodox Missions Conference 


Ramada Maingate at Parkway 
Kissimmee, Florida 
November 10-12, 1995 


Friday 6PM: Registration, Bookstore 
Saturday 8AM Morning Prayer & day's programs. Hierarchical 6PM 
‘Sunday 7:30AM Matins, Confessions, Hours, Hierarchical Divine Liturgy, 
followed by brunch, panel discussions & closing remarks. 


Speakers: 
Dr. Maria Lunk — Development of the Veneration of the Mother of God 
Brother Isaac Lambertsen — The Church Typicon 
‘The Rev. Archimandrite Akakios — Home Schooling 
Ruzica Cupic — St. Nikolai Velimorovich & St. John of Shanhai & San Francisco 


Workshop Presentation: 
‘Computer Media in the Lord's Vineyard 
‘The Rev. Hieromonk Anthony (Falsarella), Dr. Maurcen Girard, Nicholas Hatzileris 


Conference Costs: 


Conference fee (includes lectures, workshops, Sat- 
urday lunch and Sunday brunch): Adults pre-reg- 
istered $60, at door $70; children pre-registered 
$25, at door $35. Saturday afternoon children's 
program included in fee. 


Room fee: special rate at Ramada (1-800- 
63404774), must be booked separately, $55/night 
tax included, with no restriction on the number 
of people in a room; book for The St. Nectarios 


Orthodox Church Conference. 


gh 087 aan order deadlines have been extended for all annuals So 


‘The 1996 Wall Calendar for Orthodox Christians 
provides a convenient, easily-read reference for the cycle 
of the Church Year (both Church Calendar & Civil Cal- 
cendar dates provided). Daily commemorations, Scrip- 
lure readings, fast periods & fast days clearly indicated. 
Format large enough to allow for handwritten notations 
(each month on an 8.5x11" sheet). Inquire for prices for 
custom-backed calendars for your parish or organiza- 
tion, oF loose sheets to be mounted or your own backs. 
Orders postmarked by 15 Dec. 1995: $S/copy in US & 
‘Canada; $6/copy elsewhere (by airmail). After 15 Dec., 
regular P&H rates apply. 


‘The 1996 Pocket Planning Calendar for Orthodox 
Christians provides, in a convenient checkbook-sized 
booklet, a complete daily reference source. Each week 
is visible on two facing pages, providing for each day 
the Church and Civil Calendar dates, the principal daily 
Church commemoration, major civil holidays (US), daily 
Scripture readings, and notations of fast days and fast- 
day mitigation. Orders postmarked by 15 Dec. 1995: 
$S/eopy in US & Canada; $6/copy elsewhere (by 
airmail), After 15 Dec., regular P&H rates apply. 


‘The 1996 Church Calendar and Typicon, in 8.5x11” 
book format, provides an exhaustive daily commemora- 
sions list (both Church and civil calendar dates indicated), 
detailed Scripture reading references for Church service 
and home reading (both Paschal and sanctoral cycle read- 
ings), fast and feast-day indications, and typicon infor- 
mation for the daily liturgical services of the Church 
(whether served in church or at home). For "ordinary" 
days, reference is made to the appropriate section of The 
Ordinary Onder of Orthodox Divine Services (essential 
for use in Church; available as Stock# D025, $20/copy 
+ P&H); for unusual occurrences specific to the year's 
calendar, detailed information is given in the annual vol- 
ume, Orders postmarked by 15 Dee, 1995: $12/copy in 
US & Canada; $15/eopy elsewhere (by airmail). After 
15 Dec., regular P&H rates apply. 


‘The 1996 Church Directory (Parishes, Clergy & Church 
Organizations & Suppliers of the Russian Orthodox 
Church Outside of Russia). Orders postmarked by 15 Dec. 
1995 will still be shipped at the special prepublication 
price of $12/copy. However, regular P&H rates now 
apply (see below), 


‘8 copy as soon as itis ready — but don't wait ! Get your 
copy of these books now... Too often, the first copies we 
receive of titles are gone at once, and resupply is 
sometimes slow and occasionally never. 


‘The Unabbreviated Horologion — the volume containing the com- 
‘mon, unvarying parts ofall the dally and Sunday services of the Church. 
"New, hardbound edition, printed in two colors. Essentil for Church 
and home. Stock# R176, $25 + P&H. 


‘The Eight Tones — Teaching tape and instruction 
‘manual. The tape, which provides exemplars for all of the primary 
‘melodic forms, as well as many of the special melodies, in one of the 
standard musical sets ofthe Russian singing tradition, is of excellent 
quality. A valuable resource for those who seck to learn appropriate 
‘melodies for Church singing. Stock# A024, $15 + P&H. 


Stand Fast in the Truth — new edition of the first volume in the 
series of collected works of Abp. Averky of Blessed Memory. Stock# 
O30, $4 + PAH. 

‘The Letters of Ammonas — From the earl life ofthe Church, wis- 
om forall ages. Stock# R283, $3.50 + PAH 

‘The Wisdom of the Desert Fathers — Collected sayings of the 
eee he ns —elly te. tothe Snel 


— Stock# R28, $3:50 + P&H 
‘Kassiana: Lessons in Divine and Christian Love — from the 
collected works of Bishop Nikolai Velimirovich. Something of 


alu for here. Stock# R282, $8.00-+ P&H 
Slavoote ‘Chants. Supetb recording by the Bulgarian 
‘National Chie Svetoslav Obretenov conducting. Rather in the 
station (musi of Hrisiov, Rachmaninov, Tehalkovaky, 

1 hou tral, Disk. $23 + PAH 

Toannis Koukouzels: the ‘Master. A dramatic contrast 


tothe foregoing. inte developed Byzantine radon. 73 mines, 


"Fistage & Handling must be sdded fo all orders: upto 850, 
$5; o $100, $8; over $100, 85. Customers outside USA please 
allow an additional $2/odet (2% on orders over $100), Orders are 
‘normally shipped by book-post. Where reasonable, UPS, Fist Class 
tx Prky ny be tnd ad. you sperticall wh nore 
Selivery, please allow for First Class/Priority rates. Airmail 
‘ments 19 Canada are reasonsble for smaller orders, but quite expen- 
sive elsewhere abroad. Be sure to make adequate allowance; any 
excess willbe credited, 

Remittances in US funds, please, o: THE ST. JOHN OF 
KRONSTADT PRESS (check or money order), 1180 Orthodox 
Way; Liberty, TN 37095. MasterCard and VISA for nail, 
telephone (615/536-5239, 9AM-9PM Central Time) or FAX (615) 
536-5945) orders. 

Dae to our limited resources, we must ask that ull orders be 
prepaid. An invoice charge of $2.00 will be added to non-prepaid 
(orders from established customers. 


